` CRITICAL THINKING QURANIC STUDIES TEXTBOOK YEAR 18 | 


+ 


כ DAEN‏ הוה 
БЕШ == + ЕРА НҮҮ‏ 


О == י---->-----‎ 


RITICAL THIN 


AND THE 


| CHRONOLOGICAL 


( 


: Ba 
E LIFE or PRQ} a 


{| `) 
4 
| ! hs 


\ Ў d 
n > 
ל‎ р 
, 
0 % 
. АН 
с 
é 
ГА y ы 
= E Fy 
H è 
© Ж ג‎ 
et 0 
Куг, aft 
4 
= t 
% 


" 


ןיי 
é EA - + ә ж‏ 
ЁЗ E. Д Е‏ ןא ה וו 
₪ |„ יז ₪ | 1 ₪ Й‏ 

d Е => 4 4 


Pe 


4 
,~ 
א הו מו הו d i‏ 


9 – ` 
+ оос T ו ידייצ‎ - 


ד 
Mi en ₪ к‏ 


CRITICAL THINKING QURANIC STUDIES TEXTBOOK SERIES YEAR 18 
CRITICAL THINKING 


AND THE CHRONOLOGICAL QURAN 
IN THE LIFE OF PROPHET MUHAMMAD 


THE YEAR 


18 


OF THE REVELATION 
(5 AH/626-627 CE) 


LALEH BAKHTIAR 


LIBRARY OF ISLAM 


© Laleh Bakhtiar, 2017 


Unless otherwise indicated, all materials on these pages are copyrighted. 
All rights reserved. No part of these pages, either text or image may be used 
for any purpose. Therefore, reproduction, modification, storage in a retrieval 
system or retransmission, in any form or by any means, electronic, mechanical 
or otherwise is strictly prohibited without prior written permission. 


Printed in the United States of America. 
Library of Congress Cataloging-in-Publication Data 


Bakhtiar, Laleh. Critical Thinking and the Chronological Quran in the Life of 
Prophet Muhammad Book Year 18 


p.cm. 
includes bibliographic references 
ISBN 10: 1-56744-546-2 
ISBN 13: 978-1-56744-546-6 


7. Koran—Commentanies. 4. Koran—Criticism, interpretation, etc. 3. Critical 
Thinking 


I. Koran. English. Complete. Chronological Order. II. Title 


Published and Distributed by 
Library of Islam 
3023 West Belmont Avenue 
Chicago IL 60618 
(T) 773-267-7001 
(F) 773-267-7002 
www.kazi.org 
email: info@kazi.org 


CONTENTS 
(SAH) • 3 • (626-627 CE) 


YEAR 18 OF THE REVELATION: MADINAH 


MUHARRAM I-DHu АІ-НІЈЈА 30, 5 AH 
CA. JUNE 2, 626 CE-May 22, 627 CE 


PREFACE *5 
ACKNOWLEDGEMENTS ° 3 
PREVIEW AND TIMELINE * 4 


LESSON 102(1). CRITICAL THINKING STRATEGY 
MAKING INTERDISCIPLINARY CONNECTIONS * 17 
QURANIC CHAPTER 24: THE LIGHT (AL-NUR) 
SIGNS 24:1-24:10 ° 18 
COMMENTARY ° 19 
LESSON 102(2). CRITICAL THINKING STRATEGY 
COMPARING AND CONTRASTING IDEALS WITH ACTUAL PRACTICE ° 7 
SIGNS 24:11-24:20 • 27 
COMMENTARY • 28 
Lesson 102)3(. CRITICAL THINKING STRATEGY 
THINKING PRECISELY ABOUT THINKING * 35 
SIGNS 24:21-24:26 * 37 
COMMENTARY * 37 
Lesson 102(4). CRITICAL THINKING STRATEGY 
MAKING ASSUMPTIONS, PROPOSITIONS, TAKING FOR GRANTED * 0 
SIGNS 24:27-24:34 * 40 
COMMENTARY • 1 
LESSON 102(5). CRITICAL THINKING STRATEGY 
GENERATING IMPLICATIONS, CONSEQUENCES * 58 
SIGNS 24:35-24:40 * 58 
COMMENTARY ° 59 


INTERLUDE: THE BATTLE OF THE TRENCH • 66 


QURANIC CHAPTER 24: THE LIGHT (AL-NUR) 
LESSON 102(6). CRITICAL THINKING STRATEGY 
GENERATING OR ASSESSING SOLUTIONS * 69 

SIGNS 24:41-24:50 • 69 

COMMENTARY * 70 

LESSON 102(7). CRITICAL THINKING STRATEGY 
EXPLORING IMPLICATIONS AND CONSEQUENCES * 79 
SIGNS 24:51-24:57 * 79 

COMMENTARY * 80 


CONTENTS 
(SAH) • 4 • (626-627 CE) 
LESSON 102(8). CRITICAL THINKING QURANIC MORAL TRAITS 
BELIEF IN ONE Сор (TAIVHID) • 86 
SIGNS 24:58-24:61 * 87 
COMMENTARY * 88 
LEsson 102(9). CRITICAL THINKING QURANIC MORAL TRAITS 


GOD-CONSCIOUSNESS (TAQWA) * 4 
SIGNS 24:62-24:64 * 4 
COMMENTARY * 5 


APPENDIX: CORRELATION BETWEEN THE PRESENT ORDER OF CHAPTERS IN 
THE QURAN AND THEIR CHRONOLOGICAL ORDER * 0 
BIBLIOGRAPHY * 101 


PREFACE 
(SAH) * 5 e (626-627 CE) 


PREFACE 


THE CRITICAL THINKING QURANIC STUDIES TEXTBOOK SERIES 

There are thirty books in this series. Books entitled Book Year 1 to Book 
Year 24 consist of one book for each year of the revelation. The chapters’ or 
sections’ signs (ayat) are presented according to the 558 ruku or sections of 
the 114 chapters of the Quran. They each include the relevant chapter (surah) 
or chapters (when they are short) or sections, ruku (when there are multiple 
sections in a particular chapter) in chronological order. The chapters are num- 
bered according to the chronological order of the Quranic chapters provided 
by al-Azhar University as the officially accepted order of revelation. Each 
section (ruku) is followed by a commentary by one of the well-known com- 
mentators. 

Book Year 18, the present volume, covers events from Muharram [-Dhu 
al-Hijja 30, 5 AH/ca. June 2, 626 CE-May 22, 627 CE. 

Books 25-28 are devoted to the Quranic stories of all other Prophets and 
Messengers in order of their dates. Book 25: Adam, Cain and Abel, Enoch 
(Idris), Noah, Hud and the People of Aad; Saleh and the People of Thamud; 
Book 26: Abraham, Ishmael, Isaac, Lot, Jacob (Israel), Joseph and Job; Book 
27: Moses, Aaron, Children of Jacob (Israel), Jethro (Shuayb), Joshua, Khidr 
and Samuel; Book 28: David, Solomon, Elijah (Ilyas), Elisha (Alyasa), Jonah 
(Younis), Ezekiel (Dhul Kifl), Ezra (Uzayr), Dhul Qarnayn (Cyrus the Great 
or Alexander the Great), Luqman, Zechariah, John the Baptist (Yahya), Mary 
and Jesus. The last two are: Book 29: The Life of Prophet Muhammad from 
Birth to the Revelation and Book 30: Teacher's Manual. The last, Book 30, 
has been prepared for the teacher’s Lesson Plans. 

At the beginning of each lesson, there is an exercise in critical thinking 
skills. These consist of one of the following: The Nine Intellectual Stan- 
dards, The Eight Elements of Reasoning Strategies and The Seven Moral 
Traits. The Eight Elements contain thirty-five strategies. However there is no 
specific order as to how they should be learned and incorporated into our 
thinking process. 

Once we understand the critical thinking skills and then apply them to 
the signs and sections of the Quranic message, we will close the gap between 
our beliefs and how we live our lives. They will each motivate the other. There 
will no longer be a disconnect between the two so that we claim to bear wit- 
ness with our tongues, but our hearts are not on the same page as what our 
tongue expresses. Once the skills as presented in the Quranic message are put 
into practice with the grace of God, they coalesce into a sense of unity in our 
thoughts and behavior. 

Each lesson is followed by questions for classroom discussion or for di- 
alogue. At the end of each lesson there is an assessment/assignment for stu- 
dents to use while they are developing critical thinking skills as they hopefully 
leam HOW the Quran teaches critical thinking. 
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Sources 

The sources for the history include the works of Ibn Ishaq, Ibn Hashim, 
Waaidi, Ibn Sad and commentaries by Ibn Abbas, Jalalayn, Tustari and Sayyid 
Qutb. The sources for the commentaries of Ibn Abbas, Jalalayn and Tustari 
have been used with the permission of the publisher, the Royal Institute of 
Ahl al-Bayt in Jordan. They are available on their website www.altafsir.com. 

The inclusion of excerpted commentaries (tafsir) by Sayyid Qutb’s In the 
Shade of the Quran (available online) in this Critical Thinking Quranic Studies 
Textbook Series is because Sayyid Qutb is considered by some extremist 
groups as their intellectual source. By including excerpts from his eighteen 
volume Quranic commentary, extremists cannot disclaim the importance of 
leaming critical thinking as this series is to help young adults learn HOW to 
think using self-realization (tahqiq) and critical thinking (furqan) skills taught 
by the Quran. This in order to arm young adults with the ability to choose rea- 
son over any irrational extremist ideology that is presented to them. 


TERMINOLOGY 

All Quranic signs are translations from The Sublime Quran. For the Mus- 
lim, the Quran is the Word (Logos) of God. It is this Word of God that has in- 
spired artists, artisans, poets, philosophers and writers, those who had been 
the exponents of Islamic culture and civilization for almost 1500 years. Yes- 
terday and today’s Muslim wants to know more about each Word that God 
chose for His revelation through the Quran. This realization, in tum, prompted 
the translation of The Sublime Quran, an attempt to give the sense of unity 
within the revelation to a non-Arabic speaking reader. 

There are several points to note about the terminology used in the trans- 
lation of the Quranic text and the commentaries. 

]. The blessed Prophet did not bring a new religion; he came to confirm 
what was right in the messages of the previous Prophets. Does this translation 
speak to the universality of the Quran? The Quran tells the Prophet, the mercy 
to all of humanity, to speak to people in their own language. Following his 
example, in addition to the translation being unbounded by time, in several 
sensitive cases, the word chosen to translate an Arabic word is also of a uni- 
versal or inclusive rather than a particular or exclusive nature. This adds to 
the broadening of the perspective and scope of the Quran so that it becomes 
inclusive rather than exclusive to one particular group of people. In other 
words, in this way a larger audience can relate to its message. 

2. The actual word “Islam” comes from the verb, “to submit” (as/ama), 
submission (sallama), and ones who submit (muslimun). The Quran refers to 
itself (the Quran) from the very beginning of the revelation (68:35). 

3. As previously indicated, the four books (Book 25, Book 26, Book 27 
and Book 28) are the stories of the other Prophets and Messengers mentioned 
in the Quran. While these stories do have lessons to be learned by the Prophet 
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and those who heard the revelations as well as for us today, they do not refer 
directly to Prophet Muhammad and his prophethood following the beginning 
of the revelation. What remains in these books of the Quranic signs in the 24 
years of the chronological Quran relate directly to him, what he did and what 
he was told to say. This allows us to understand his life directly from the 
Quranic message, the Quranic Sunnah, without any interruption of the stories 
about previous Prophets and Messengers. 

4. Most English translations of the Quran refer to the “Children of Israel.” 
The word “Israel” when used in the Quran refers to Jacob, the patriarch of the 
children who followed him such as Joseph. Therefore, it should be the “Children 
of Jacob” as it appears in these texts. 

5. The words “kufr” and “kafir” have been translated here as “ingratitude” 
and “ungrateful” where the context allows. This is the first meaning of the word 
and many of us in our lifetime have met Muslims who are “ungrateful.” It is the 
ungrateful Muslims who practice intolerance by declaring anyone who says: Peace 
be upon you (as-salam alaykum) as a non-believer (with what is called takfir). In 
those cases, it would not be suitable to call them “unbelievers” or “infidels,” but 
it is clearly appropriate to refer to them as being “ungrateful” and this would in- 
clude the early Quraysh, ungrateful for God’s revelation and prophethood of 
Muhammad, who ridiculed the Prophet and fought against the Quranic message 
of love, forgiveness and peace. 

6. Yet another example of the use of inclusive language in an attempt to 
speak to people in their own language, is the use of God instead of Allah. 
Many Engiisn speaking Muslims, as well as many of the English translations 
of the Quran to date, use Allah when speaking English instead of God. The 
intention on the part of the speaker is to maintain a sense of piety. They feel 
that using Allah in English moves them in that direction. Many even claim 
that the word Allah cannot be translated. 

However well-intentioned a person may be, when speaking English, the 
use of the word Allah instead of God, first of all, does not follow the Quranic 
verse that tells the Prophet to speak to people in their own language. Subse- 
quently, it does not follow the Sunnah of the Prophet who did speak to people 
in their own language. 

In addition, it creates a divide between Muslims who use the word and 
the English speaking people of various faiths to whom they are speaking. In 
effect, it creates the illusion that there is more than One God— Allah and God. 
The response of the English speaking person of another faith is to say: 1 do 
not understand your religion; you have a different God than I do and you call 
Him Allah. 

It needs to be clearly explained to English speaking Muslims that, unlike 
what they may feel, they do not have a monopoly on the word Allah. Arabic 
speaking Christians and Arabic speaking Jews also refer to God as Allah. The 
Old Testament and New Testament, when translated into Arabic, use Allah for 
God. 
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English speaking Muslims. therefore, need to recall the message of the 
Quran that God is One (tawhid). In addition, the Prophet did not bring a new 
religion but confirmed what was correct in the messages of previous Prophets, 
namely, that God is One. Finally, they need to follow the example of the 
Prophet, as the Quran says he is the model or example to be followed, by 
speaking to people in their own language. 

7. The Arabic language, much like old English, has the second person singular 
(masculine: anta (where the verb ends in ka). The English equivalent is the subject: 
“thou” or the object: “thee” or the possessive: “thy.” As these are no longer in 
common usage in English, wherever the original Arabic uses one of these terms, 
the word “you” or “your” appear in bold font so that the reader knows the original 
was the second person singular. When the Quran is speaking directly to the 
Prophet, it uses the pronoun “thee” or “thou” so it is an important distinction to 
make. 

Using you (second person plural) is done to help English speaking readers, 
recognizing that using the second person plural pronoun you (masculine: antum 
where the verb ends in masculine: kum) for God is to intimate that God is plural, 
the only sin in the Quran that is unforgivable. By putting the pronoun you in bold 
font indicates the true intention. 

8. For the Arabic word “ayah,” the English word used in these texts is “sign” 
rather than the Biblical term, “verse.” 

9, Several of the signs were abrogated over time. However the indication of 
a sign being abrogated was done after the complete revelation of the Quran. 
Whether or not a sign was later abrogated does not change the fact that the first 
Muslims who listened to the Quran, heard the signs that may have later been said 
to have been abrogated and that a hafez of the Quran recites all the signs as they 
appear in the original Arabic revealed to the Prophet. Whatever signs scholars 
later determined to be abrogated are still part of the Quran and, therefore, are not 
relevant to learning to be a Quranic critical thinker, leaming HOW to think. 

10. The first number that appears when the Quranic Chapters begin refers to 
the chapter number in the chronological order of the revelation so that Quranic 
Chapter 110 which was the last to be revealed is number 1 14 in the chronological 
order. 

11. It is to be noted that whenever the name of Muhammad, Prophet Muham- 
mad or the Prophet are used, one may say a silent prayer of blessings for him. 


CRITICAL THINKING® COMPONENT 

Quranic critical thinking (furqan, discernment) is a process that analyzes 
how we think. It is a 3-step process: 1: Quranic critical thinkers apply the Nine 
Intellectual Standards (logic, being definitive, connected, appropriate, have 
worthiness, include numerous viewpoints, have right judgment, clarity, being 
fair and just) to: 11: The Eight Elements of Reasoning Strategies (point of 
view, purpose, questions, information, inferences, concepts, assumptions, im- 
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plications): in order to develop: 111: The Seven Quranic Moral Traits (belief 
in One God (tawhid), God-consciousness (taqwa), virtuous conduct (birr) or 
integrity through moral discipline, empowering constancy (‘azm) and courage, 
persevering in goodness (sabara), love (hubb) or empathic altruism (ihsan) 
and being fair and just (rashad). The signs (ayat) in each section (ruku) teach 
any or every one of the Nine Intellectual Standards or any and every one of 
the Eight Elements of Reasoning Strategies or any or every one of the Seven 
Quranic Moral Traits. 

This is the key to critical thinking. We do not learn “what” to think, but, 
rather, “how” to think. Using the Eight Elements of Reasoning Strategies 
as an example, critical thinking can be summarized in the following sentence: 
Whenever we think, we think for a purpose within a point of view based on 
assumptions leading to implications and consequences. We use concepts, 
ideas and theories to interpret information (data, facts and experiences) in 
order to answer questions, solve problems, and resolve issues. 

The point of view in all cases is that of the Quranic message and the var- 
ious individuals and groups that it addresses as this series is a course in 
Quranic Studies as well as a course in the chronological history of the life of 
the blessed Prophet (sira). Each student is encouraged to come up with his or 
her own questions and responses to those questions in order to learn how to 
become the Quranic critical thinker as the Quranic teaches us HOW to think. 

It is important to note that there is no correct or incorrect answer. The im- 
portant point is to go through the process with as many of the sections as one 
is able to do. Little by little, this will help each student or reader to develop 
into critical thinkers or “discerners” of the Quranic message creating a bond 
between them and the Quranic message. 

Once we learn to analyze signs and sections of the Quranic message, we 
will close the gap between our beliefs and how we live our lives. They will 
each motivate the other. There will no longer be a disconnect between the two 
so that we claim to bear witness with our tongues, but our hearts are not on 
the same page as what our tongue expresses. It is important to note that the 
order of The Nine Intellectual Standards or The Eight Elements of Rea- 
soning Strategies or The Seven Quranic Moral Traits is not important. With 
the grace of God, once all are present, they coalesce into a sense of unity in 
our thoughts and behaviors. 


THE NINE INTELLECTUAL STANDARDS 
1. LOGIC (REASONABLE: ‘AQALA, ‘AQL) 
2. DEFINITIVENESS (TO BE PRECISE: MUHKAMA) 
3. CONNECTEDNESS (CONTAINING COMPLEXITIES AND INTERRELATIONSHIPS: 
(MUQTARIN) 
4, APPROPRIATENESS (TO MAKE RELEVANT: SADID) 
5. WORTHINESS (FOCUSING ON THE IMPORTANT, NOT TRIVIAL, 
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TO BE SIGNIFICANT: AHL) 
6. NUMEROUS OR MULTIPLE VIEWPOINTS: ‘DHARA’A) 
7. RIGHT JUDGMENT (RUSHD) 
8. CLARITY (UNDERSTANDABLE, TO BE CLEAR: TABAYYANA) 
9. BEING Fair AND JUST (‘AQL, RIGHT-MINDED (RASHAD)) 


THE EIGHT ELEMENTS OF REASONING STRATEGIES 
1. EMBODYING A POINT OF VIEW, FRAME OF REFERENCE, PERSPECTIVE 
(RECOLLECT, BEAR IN MIND, TAKE FOR GRANTED: TADHAKKUR) 
THINKING INDEPENDENTLY 
DEVELOPING INSIGHT INTO EGO-CENTRICITY OR SOCIO-CENTRICITY 
EXPLORING THOUGHTS UNDERLYING FEELINGS AND FEELINGS 
UNDERLYING THOUGHTS 
DEVELOPING INTELLECTUAL CURIOSITY 
2. GENERATING A PURPOSE, AIM, GOAL, OBJECTIVE: (CONSIDER: RA’A) 
CLARIFYING ISSUES OR CONCLUSIONS 
CLARIFYING AND ANALYZING THE MEANINGS OF WORDS OR PHRASES 
READING CRITICALLY: CLARIFYING OR DISCERNING THE SACRED TEXT 
LISTENING CRITICALLY: THE ART OF SILENT DIALOGUE 
3. RAISING QUESTIONS, PROBLEMS, ISSUES: (REFLECT: TAFAKKARA) 
PRACTICING DISCUSSION: CLARIFYING AND QUESTIONING 
INTERPRETATIONS 
REASONING DIALOGICALLY: COMPARING INTERPRETATIONS 
REASONING DIALECTICALLY: EVALUATING INTERPRETATIONS 
KNOWLEDGE, WISDOM 
DEEP QUESTIONING 
4. USING INFORMATION, DATA, FACTS, OBSERVATIONS, 
EXPERIENCES, REASONED JUDGMENTS (EVIDENCE: BASIRAH) 
DEVELOPING CRITERIA FOR EVALUATION: CLARIFYING VALUES 
AND STANDARDS 
ANALYZING OR EVALUATING ACTIONS 
DISTINGUISHING RELEVANT FROM IRRELEVANT INFORMATION 
GIVING REASONS AND EVALUATING EVIDENCE 
5. MAKING INTERPRETATIONS, INFERENCES, CONCLUSION, SOLUTIONS 
(UNDERSTANDING: TABASSUR) 
ANALYZING OR EVALUATING ARGUMENTS AND INTERPRETATIONS 
MAKING PLAUSIBLE INFERENCES OR INTERPRETATIONS 
RECOGNIZING CONTRADICTIONS 
NOTING SIGNIFICANT SIMILARITIES AND DIFFERENCES 
6. UTILIZING CONCEPTS, DEFINITIONS, PRINCIPLES, MODELS 
AND VOCABULARY (RECALL: IDHDHAKARA) 
COMPARING ANALOGOUS SITUATIONS: REFRAMING INSIGHTS TO 
New CONTEXTS 
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DEVELOPING ONE'S PERSPECTIVE: CREATING OR EXPLORING 
ARGUMENTS 
MAKING INTERDISCIPLINARY CONNECTIONS 
COMPARING AND CONTRASTING IDEALS WITH ACTUAL PRACTICE 
THINKING PRECISELY ABOUT THINKING 
7. MAKING ASSUMPTIONS, PREPOSITIONS, TAKING FOR GRANTED 
(OPINIONS: ZUNUN) 
8. GENERATING IMPLICATIONS, CONSEQUENCES (PONDER, EVALUATE: 
TADABBUR) 
GENERATING OR ASSESSING SOLUTIONS 
EXPLORING IMPLICATIONS AND CONSEQUENCES 


THE EIGHT ELEMENTS OF REASONING STRATEGIES IN DETAIL 
1. Embodying a Point of View, Frame of Reference, Perspective 
(Recollect, Bear in Mind, Take to Heart (tadhakkur)):Whenever we 
think, we think within a point of view. What is the Quranic point of 
view in these signs? Does the Quran follow universal intellectual 
values of clarity, precision, consistency, relevance, sound evidence, 
good reasons, logic, fairness? 
2. Generating a Purpose, Aim, Goal, Objective (Consider (ra 'а)): 
Му purpose in addressing the Quranic purpose in these signs is . . .? 
Know exactly what you are after. Make sure you are not operating 
with a hidden agenda and that your announced and real purposes are 
the same. Whenever we think, we think for a purpose. What is the 
Quran’s fundamental purpose in revealing these signs? Are there 
multiple points of view? 
3. Raising Questions, Problems, Issues (Reflect (tafakkara)): What 
is the key question I am trying to answer. State the question as clearly 
and precisely as you can. Details are very important. 
4. Using Information, Data, Facts, Observations, Experiences, 
Reasoned Judgments (Evidence (basirah)): Actively seek the in- 
formation most relevant to the question. Include in that information 
options for action, both short-term and long-term. We use experi- 
ences, facts and data that the Quran gives us. What information does 
the Quran give in these signs? What information do I need to answer 
my question? 
5. Making Interpretations, Inferences, Conclusions, Solutions 
(Understanding (tabassur)): After reasoning (discerning) the above 
points, decide what the best answer (conclusion) to the question is. 
What inferences, judgments or conclusions do these signs make? 
What are my most fundamental inferences or conclusions based on 
these Quranic signs? 
6. Utilizing Concepts, Theories, Definitions, Axioms, Laws, Prin- 
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ciples, Models, Vocabulary (Recall (idhdhakara)): The most im- 
portant concepts, theories or ideas 1 need to use in my thinking are 
... ? Figure out all significant ideas needed to understand and answer 
your question. You may need to analyze these concepts. Use a good 
dictionary. Inferences or conclusions are based on Quranic concepts 
and theories, What is the most basic concept in my question? What 
Quranic terms have [ learned? 
7. Making Assumptions, Presuppositions, Taking for Granted 
(Opinions (типип)): Some important assumptions 1 am using in ту 
thinking are ... ? Figure out what you are taking for granted. Watch 
out for self-serving or unjustified assumptions. The Quranic point of 
view is based on some assumptions. What assumptions is the Quran 
using in its reasoning? What assumptions am I using in my reasoning 
from the Quranic revelation? 
8. Generating Implications, Consequences (Ponder (fadabbur)): 
Evaluate options. Take into account the advantages and disadvan- 
tages of possible decisions before acting? What consequences are 
likely to follow from this or that decision? The Quranic assumptions 
and my assumptions lead to implications and consequences. What 
are the implications of the Quranic reasoning? What are the impli- 
cations of my reasoning? Am 1 correct in understanding the Quranic 
implications? 


THE SEVEN QURANIC MORAL TRAITS 

1. BELIEF IN ONE GOD (TAWHID) 

2. GOD-CONSCIOUSNESS (TAQWA) 

3. VIRTUOUS CONDUCT THROUGH MORAL DISCIPLINE (MORALLY OBLIGATED: 
QANATA, GOODNESS, BIRR) 

4. EMPOWERING CONSTANCY, COURAGE (AZM) 

5. PERSEVERING IN GOODNESS (STEADFAST: SABARA) 

6. EMPATHIC ALTRUISM (LOVE, MERCY, COMPASSION: HUBB) 

7, FAIRNESS (NOT SELF-SERVING OR EGO-CENTRIC: ‘AQSATA) 
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Each Lesson begins with a critical thinking (furqan) standard, strategy or 
Quranic moral trait. It is important to note that when learning HOW to think 
which the Quran teaches, there is no specifically correct answer. It is going 
through the process of Quranic understanding that ме leam HOW to think. 

Book Year 18 presented includes Quranic Chapter 24 as the 102nd chapter 
revealed so the lessons are Lesson 102. 
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LESSON 102(1). CRITICAL THINKING STRATEGY 


MAKING INTERDISCIPLINARY CONNECTIONS 

Quranic knowledge can be divided into multiple categories as this knowl- 
edge served as the basis for the development of Islamic sciences over the cen- 
turies. There are concepts that are basic to the study of Anthropology, History, 
Political Science, Mathematics, Logic and so forth. Understanding the inter- 
disciplinary connections of the Quranic sacred text, take relevant concepts, 
knowledge and insight from the Quranic signs so that you are continuously 
finding connections between various categories of knowledge whether it be 
the basic principles of the arts or science. 

Quranic critical thinkers: 


... do not allow the somewhat arbitrary distinctions between aca- 
demic subjects to control their thinking. When considering issues 
which transcend subjects, they bring relevant concepts, knowledge, 
and insights from many subjects to the analysis. They make use of 
insights into one subject to inform their understanding of other sub- 
jects. There are always connections between subjects: language and 
logic; history, geography, psychology, anthropology, physiology; pol- 
itics, geography, science, ecology; math, science, economics.’ 


INTERDISCIPLINARY CONNECTIONS 

Science: In doing research in the sciences, Quranic thinkers record from 
in depth observation, collecting as much information as possible and then cri- 
tiquing their analysis of the gathered information so that they can draw the 
best possible inference through the use of inductive reasoning. He Who taught 
by the pen. He taught the human being what he knows not. (96:4-96:5) 

Politics: Quranic thinkers try to obtain their own inferences after listening 
to .... what is said and follow the fairer of it. Those are those whom God 
guided. Those, they are imbued with intuition. (39:17-39:18) After listening 
to all opinions, they try to arrive at the best of the varying opinions as you 
differ in what you say. (51:8) 

Education: Education in schools after listening to .... what is said and 
follow the fairer of it calls on students to leam all types of concepts, faiths 
and ideas and then choose their own. 

Psychology: Our ability to reason (our cognitive system: Will you not be 
reasonable?) comes from our rational soul (nafs-i natigah). We use our reason 
to help us regulate our animal soul (see Quran 12:53; nafs-i ammarah), our 
emotions and behavior by keeping them in a state of equilibrium, balance or 
moderation, on the Straight Path. 

Note for the Teacher: Do not allow the somewhat arbitrary distinctions 
between academic subjects to control their thinking. When considering issues 
which transcend subjects, they bring relevant concepts, knowledge, and in- 
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sights from many subjects to the analysis. They make use of insights into one 
subject to inform their understanding of other subjects. There are always con- 
nections between subjects: language and logic; history, geography, psychol- 
ogy, anthropology, physiology; politics, geography, science, ecology; math, 
science, есопотісѕ.> 


QURANIC CHAPTER 24: THE LIGHT (AL-NUR) 
SIGNS 24:1-24:10 
Madinah: This is a chapter of the Quran 
that We caused to descend 
and We imposed laws in it. We caused to descend signs, 
clear portents, so that perhaps you will recollect. (24:1) 
The one who is an adulteress and the one who is an adulterer, 
scourge each one of them one hundred strokes. 
And let not tenderness for them take you 
from the judgment of God, 
if you had been believing in God and the Last Day. 
And let them bear witness to their punishment 
by a section of the ones who believe. (24:2) 
The one who is an adulterer will not marry 
but one who is an adulteress, 
or one who is a female idolater. 
And the one who is an adulteress will not marry 
but one who is an adulterer, 
or one who is a male idolater. 
All that was forbidden to the ones who believe. (24:3) 
And those who accuse the ones who are free, chaste (f) 
and, again, bring not four witnesses, 
then, scourge them eighty strokes 
and never accept their testimony. 
And those, they are the ones who disobey. (24:4) 
But those who repented after that 
and made things right, 
so, truly, God is Forgiving, Compassionate. (24:5) 
And those who accuse their spouses 
—and there be no witnesses but themselves— 
let the testimony of one of them be four testimonies 
sworn to God that he is among the ones who are sincere (24:6) 
and a fifth that the curse of God be on him, 
ifhe had been among the ones who lie. (24:7) 
And it will drive off the punishment from her 
if she bears witness with four testimonies 
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sworn to God that he is among the ones who lie (24:8) 
and the fifth, that the anger of God be on her 
if he had been among the ones who are sincere. (24:9) 
And if it were not for the grace of God on you and His mercy 
and that God is Accepter of Repentance, Wise— (24:10) 


COMMENTARY?” 

This chapter is named al-Nur, meaning The Light, and light is 
identified as an essential attribute of God: God is the light of the 
heavens and the earth. (24:35) It is also mentioned in respect of its 
effects on people’s hearts and souls. Such effects are reflected in 
human morality and the manners of individuals, families and com- 
munities. They impart a brightness to human life that enlightens 
hearts and makes consciences transparent. 

The chapter begins with an emphatic declaration of the fact that 
it is bestowed from on high, and that it is decreed with all that it con- 
tains of directives, commandments and morality: This is a chapter 
of the Quran that We caused to descend and We imposed laws in it. 
We caused to descend signs, clear portents, so that perhaps you will 
recollect. (24:1) This opening reflects the importance the Quran at- 
taches to the moral aspect of human life, and to its central position 
in the Islamic faith. 

The central theme of the entire chapter is the education of the 
Muslim community. At times, the methods employed by the chapter 
increase in their stiffness so as to culminate in prescribing mandatory 
punishments. At other times the chapter is softer and more gentle, 
filling our hearts with God’s light and inviting us to reflect on the 
numerous signs He has placed throughout the entire universe. The 
aim of such contrasting approaches is one and the same: to cultivate 
people’s consciences, enhance their sensitivity and refine their moral 
standards to the highest degree. The good manners of the individual, 
the family, the community and society’s leadership are all intertwined 
as they all stem from the same source, which is belief in God, and 
shine with the same light received from Him. In essence, these man- 
ners combine light, transparency and brightness. Thus the education 
the chapter aims to achieve derives all its aspects from the basic 
source of light in the heavens and earth; that is, God's light that dis- 
pels all darkness in the universe, as well as that in people’s hearts 
and souls. 

The chapter may be divided into five parts, all tackling its basic 
theme. At the outset, the first delivers a decisive declaration outlining 
the status of this chapter, followed by the details of the mandatory 
punishment for adultery. It denounces this crime in clear terms, mak- 


Lesson 102(1) 

(SAH) • 20 • (626-627 CF) 
ing it clear that adulterers have no place in the Muslim community. 
It also explains the punishment for any false accusation of adultery, 
and the reasons for the severity of this mandatory punishment. Cou- 
ples are exempted from this punishment when they take the pre- 
scribed oaths that end with their permanent separation. It then 
comments on the falsehood story. At the end it shows how men and 
women flock like with like: the good with the good and the evil with 
the evil. 

The second part concerns itself with crime prevention, and the 
methods to reduce the temptation to sin. It begins with an outline of 
good manners when approaching others’ homes and the need to seek 
permission before entry. It commands Muslims to lower their gaze 
and not to reveal women’s adomments to anyone other than their 
very close relatives whom they are not legally entitled to marry. 
There is also in this part a clear encouragement to facilitate the mar- 
riage of young women, and a stern waming against forcing 
POW/slave girls into prostitution. All these are preventive measures 
that aim to promote purity and chastity in general. They aim to pre- 
vent what stirs up physical desire and to help people to maintain their 
chastity. 

In the middle of this list of good manners as outlined in the chap- 
ter, the third part provides a link between all such manners and God’s 
light. Here the chapter speaks of the people whose hearts are bright- 
ened with God’s light and who always frequent mosques. By con- 
trast, the ungrateful and their deeds are shown as though they are a 
mirage, or like layers of darkness. In this part we see different aspects 
of God’s light throughout the universe: how all creatures glonfy Him; 
how clouds are sent through the atmosphere; the succession of day 
and night; the creation of every walking creature out of water and 
how they acquire their different shapes, forms, types and roles. All 
these are there for people to look at and contemplate. 

In the fourth part the hypocrites are seen to neglect the proper 
manners people should show when dealing with the Prophet. The 
most important of these are obedience to the Prophet and the imple- 
mentation of any judgment he makes in disputes put to him for arbi- 
tration. By contrast, the believers are seen to maintain the appropriate 
standards in speaking to the Prophet and obeying him. In return, they 
are promised power, that they will establish and implement their faith 
and attain victory over the ungrateful. 

The final part of the chapter again examines the good manners 
of the Muslim community, highlighting the need to seek admission 
when visiting relatives and friends, of hospitality to guests, and the 
fine manners that make the whole Muslim community a single fam- 
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ily, led by God’s Messenger. 

The chapter concludes with a declaration of God’s ownership of 
all that is in the heavens and earth, His knowledge of people and 
what they harbor in their breasts, and their ultimate return to Him. 
They will have to face His reckoning on the basis of His knowledge 
of their deeds. Needless to say, His knowledge encompasses every- 
thing. 

AN UNUSUAL BEGINNING 

This chapter has a unique opening that is not repeated anywhere 
else in the Quran. What is special is the use of the clause: We have 
imposed .... We take this to imply an emphatic assertion that people 
must take everything that the chapter includes in the same way. So- 
cial manners and morality are ordained in the same way as mandatory 
punishments. We need to remember here that such manners and 
morality are deeply rooted in human nature, but people tend to over- 
look them because of deviant social pressures and easy temptations. 
Hence, the divine revelations God has bestowed from on high place 
thera back before people’s eyes, explaining the clear logic of undis- 
torted human nature. 

This emphatic and clear opening is immediately followed with 
an explanation of the mandatory punishment for adultery, a ghastly 
crime that severs the ties between its perpetrator and the Muslim 
community. The one who is an adulteress and the one who is an adul- 
terer, scourge each one of them one hundred strokes. And let not ten- 
derness for them take you from the judgment of God, if you had been 
believing in God and the Last Day. And let them bear witness to their 
punishment by a section of the ones who believe. The one who is an 
adulterer will not marry but one who is an adulteress, or one who is 
a female idol worshipper. And the one who is an adulteress will not 
marry but one who is an adulterer, or one who is a male idol wor- 
shipper. All that was forbidden to the ones who believe. (24:2-24:3) 

The punishment prescribed for adulterers was that outlined in 
Chapter 4, Women, which says: And those who approach indecency 
among your wives, then call to bear witness against them (f) four 
among you. Then if they bore witness to the affair, hold them (f) back 
in their houses until death gathers them (f) to itself or God makes a 
way for them (f). (4:15) Thus the punishment for the guilty adulteress 
was confinement at home and verbal reprimand, while the adulterer 
was punished by verbal reprimand only. Sometime later, God re- 
vealed the new mandatory punishment specified in this chapter. This 
is then the ‘way’ opened by God to which Chapter 4 alluded. 

Flogging is the punishment of male and female adulterers who 
have not been empowered through marriage. This punishment is en- 
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forced on any Muslim who is sane, of age and a free person whose 
guilt is established. As for a person who has had sexual relations 
within a proper marriage and then commits adultery even though he 
is sane, of age and free, his punishment is stoning. 

Such stoning is not confirmed in the Quran, while flogging is 
established clearly in the Quran. 

The first point to note is the difference in the punishment in- 
curred by adulterers, depending on their marital status. A Muslim 
who is of age, free and sane and who has already experienced sex 
within marriage is fully aware of the clean and proper way to satisfy 
sexual desires. To abandon this and resort to adultery betrays a de- 
viant and corrupt nature. Hence, punishment is increased in this case. 
A virgin on the other hand may feel the temptation so strongly when 
he is inexperienced. There is also a difference in the nature of the act 
itself. A married person is able to enjoy sex in a much better and more 
refined way than a virgin. Hence, he deserves increased punishment. 

As has already been mentioned, the chapter speaks here of the 
mandatory punishment for the married adulterer only. It emphasizes 
the requirement to put it into effect, with no compassion shown to 
the perpetrator: The one who is an adulteress and the one who is an 
adulterer, scourge each one of them one hundred strokes. And let not 
tenderness for them take you from the judgment of God, if you had 
been believing in God and the Last Day. And let them bear witness 
to their punishment by a section of the ones who believe. (24:2) The 
Muslim community is required to implement this punishment show- 
ing no sympathy for the offenders. The punishment should be ad- 
ministered in public with a number of believers present. This makes 
it harder for the offenders and increases the deterrent effect for the 
beholders. 

The crime is shown to be increasingly heinous. Hence, all ties 
between the perpetrators and the Muslim community are cut off: The 
one who is an adulterer will not marry but one who is an adulteress, 
or one who is a female polytheist. And the one who is an adulteress 
will not marry but one who is an adulterer, or one who is a male 

polytheist. All that was forbidden to the ones who believe. (24:3) 


MEASURES AGAINST FALSE ACCUSATION 

Prescribing a very hard punishment for adultery is not sufficient, 
on its own, to protect the Muslim community and ensure the purity 
of its atmosphere. Therefore, a supplementary order is given to iso- 
late the adulterers from the rest of the Muslim community. Further- 
more, heavy punishment is prescribed for those who accuse chaste 
women of adultery without providing firm evidence in support of 
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their accusation: 

And those who accuse the ones who are free, chaste (f) and, 
again, bring not four witnesses, then, scourge them eighty strokes 
and never accept their testimony. And those, they are the ones who 
disobey. But those who repented after that and made things right, so, 
truly, God is Forgiving, Compassionate. (24:4-24:5) 

Allowing people to accuse chaste women, whether married or 
not, without clear proof would mean that people could make such 
accusations without fear of repercussion. This in turn would stain the 
Muslim community’s reputation. Every individual would feel threat- 
ened with false accusations. Every husband would suspect his wife, 
and every wife her husband, and people would begin to doubt their 
legitimacy. In such an intolerable state of doubt and suspicion, every 
family would be undermined. Moreover, when such accusations are 
frequently made, those who steer themselves away from adultery 
might begin to think that such crime was common in society. They 
might then begin to see it in a different light, as less ghastly, as a re- 
sult of such frequent mention. Furthermore, those who would not 
even have contemplated it at all might even begin to think of doing 
so, feeling that since many others do it, there is no harm in it. 

Thus, in order to protect people’s honor, and to prevent their suf- 
fering from suspicion as a result of uncorroborated accusations, the 
Quran prescribes for false accusation a punishment that almost equals 
that of adultery. False accusers are to be flogged with 80 stripes each, 
and their future testimony in any case or situation rejected. Plus they 
are to be labelled as transgressors. The first part of this punishment 
is physical, while the second is moral. It is sufficient that the accuser 
is deprived of the right to testify, and considered an unreliable and 
unacceptable witness no matter what the case or situation. The third 
part is religious. The one guilty of false accusation follows a line that 
deviates from the straight path of faith. The only way out is that the 
accuser should provide four witnesses who have seen the offense 
being committed, or three alongside him if he himself has seen it. If 
the four give such testimony, the accusation is proved and the pun- 
ishment for adultery is enforced on the perpetrator. 

The point at issue here is that the Muslim community does not 
lose much by suppressing an accusation that cannot be proven. Con- 
versely it loses much more by condoning accusations that cannot be 
proven. Indeed when such accusations become the subject of casual 
conversation, they serve to encourage people to do the same, while 
stopping any discussion of such matters, unless clearly proven, de- 
livers a clear message that adultery, an abominable offense, is rare 
or even non-existent in society. Moreover, the false accusation of 
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chaste women causes the latter much pain and mental suffering, in 
addition to its being a means of destroying families and relations. 

The punishment meted out to the false accuser continues to hang 
over his head, even after its administration, unless he genuinely re- 
pents: But those who repented after that and made things right, so, 
truly, God is Forgiving, Compassionate. (24:5) 


WHEN A HUSBAND ACCUSES His WIFE 

All the foregoing applies to accusing women of adultery. An ex- 
ception is made, however, in the case of a husband accusing his wife. 
To require him to produce four witnesses is unreasonable. In normal 
situations, a man does not accuse his wife falsely, because the very 
accusation carries a negative reflection on his own honor and against 
his own children. Hence, this type of accusation carries a totally dif- 
ferent ruling: (24:6-24:10) 

This ruling lightens the burden for married people in a way that 
takes their special circumstances into consideration. A man may find 
his wife in a compromising position but there be no one else as wit- 
ness to the deed. In this case, he swears by God four times that he is 
telling the truth, and adds a fifth incurring God’s curse on himself if 
he is telling a lie. These oaths are called testimonies, because he is 
the only witness. When he has done so, he pays her any portion of 
her dowry that may be outstanding, and she is immediately and fi- 
nally divorced. She is also liable to the punishment for adultery. 
However, she can avert this punishment by swearing by God four 
times that her husband is telling lies, and adds a fifth incurring God’s 
curse on herself if he is telling the truth. If she does, then no punish- 
ment is administered in this case, but the marriage is irrevocably ter- 
minated. If she is pregnant, the child is named after her, not after her 
husband. No one can attach any blame to the child. If anyone does 
make an accusation against the child, they are liable to punishment. 

The chapter comments on this delicate ruling by saying: And 
had it not been for the grace of God on you and His mercy and that 
God is Accepter of Repentance, Wise. (24:10) It does not tell us what 
would have happened, had God not bestowed His favors and grace 
on us in this way, and extended His manifest grace by accepting our 
repentance. Instead, the statement leaves us with an impression that 
it is something very serious, and that people are much better off, 
avoiding it through God’s grace. 


LEGISLATION IS GIVEN WHEN NEEDED 
As this case provides for a special situation which is exempted 
from the general rules of false accusation, it may be asked why God 
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did not reveal this exception to the general rules in the first place? 
Why did Ged wait until a situation occurred, one which caused em- 
barrassment and hardship? 

God certainly knows all this, but in His infinite wisdom He be- 
stowed from on high the revelation outlining the rules when the need 
for it was keenly felt. Thus, the rules were received with eagerness, 
and people immediately recognized the wisdom behind the legisla- 
tion and the divine grace it ensured. Hence, the verses outlining the 
procedure conclude with the statement: And if it were not for the 
grace of God on you and His mercy and that God is Accepter of Re- 
pentance, Wise— (24:10) 


STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 
Learning and studying techniques 


Your path for most effective learning is through knowing... 


Visual/spatial learning 
Learning, for visual-spatial learners, takes place all at once... 


Leaming as a student-athlete or student-performer 
Indicators of a "kinesthetic intelligence" or body smarts... 


Leaming as an adult 
Does higher education seem like a foreign culture to you? 


Active learning 
Active learning is experiential, mindful, and engaging... 


Action leaming 
Action learning is a learning and problem-solving strategy for organ- 
izations... 


Mathematical language learning strategies 
In learning the language of mathematics, we follow the advice that 
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practice make perfect, and patience a helpful virtue... 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


I followed the guidelines below: 

a Do your homework! 

a Read critically; form your own opinions 

a Review your notes 

a from the previous lecture and reading for the day 

* Communicate immediately with professors about any study problems 
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LESSON 102(2). CRITICAL THINKING STRATEGY 

COMPARING AND CONTRASTING IDEALS WITH ACTUAL PRACTICE 
Known values of Quranic thinking include self-development (jihad al- 

akbar) and social improvement (umma as a middle community). Both of these 

require the recognition of gaps between ideals and practice as the gap causes 

a loss of truth and consistency. This strategy of recognizing the gaps between 

facts and ideals is connected with developing integrity and good faith. 


QURANIC CHAPTER 24: THE LIGHT (AL-NUR) 
SIGNS 24:11-24:20 


Madinah: truly, those who drew near 

with the calumny are many among you. 

Assume it not worse for you. 

Nay! It is good for you. 

To every man of them is what he deserved of sin. 

And as for those who turned away 

towards the greater part from among them, there will be 
a tremendous punishment for him. (24:11) 

Why not when you heard about it, 

thought not the ones who are male believers 

and the ones who are female believers 

the better of themselves and have said: 

This is a clear calumny? (24:12) 

Why brought they not about four witnesses for it? 

As they bring not about witnesses, then, with God, 
those, they are the ones who lie. (24:13) 

If it not were for the grace of God on you and His mercy 
in the present and in the world to come, 

certainly, would have afflicted you a tremendous punishment 
for what you muttered. (24:14) 

When you received it on your tongues and said with your mouths 
of what there is no knowledge, 

you assume it insignificant 

while it is serious with God. (24:15) 

And why, when you heard it, said you not: 

It will not be for us to assert this. 

Glory be to You! This is a serious false charge 

to harm the reputation of another. (24:16) 

God admonishes you 

that you shall never revert to the like of it, 

if you had been ones who believe. (24:17) 

And He makes manifest for you the signs. 
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And God is Knowing, Wise. (24:18) 
Truly, those who love that indecency 
be spread about those who believed, 
they will have a painful punishment in the present 
and in the world to come. 
And God knows and you know not. (24:19) 
And if it were not for the grace of God on you 
and His mercy, 
you would be ruined, 
and that God is Gentle, Compassionate. (24:20 ) 


COMMENTARY? 
A FALSE ACCUSATION AGAINST THE PROPHET’S WIFE 

Having outlined the rules applicable in cases of accusing women 
of adultery, the chapter mentions a case of false accusation that re- 
flects the repugnance of this crime. This involved the Prophet’s own 
household with its noble and chaste inhabitants. It reflected on the 
honor of the Prophet, the most beloved person by God, and the honor 
of his friend, Abu Bakr, the Prophet’s closest Companion. It also in- 
volved the honor of a man, Safwan ibn al-Muattal, who enjoyed the 
Prophet’s own testimony that he never saw anything but good from 
him. It was a case that preoccupied the entire Muslim community in 
Madinah for a whole month. 

The Quran refers to this whole episode, calling it The Falsehood: 
)24:11-24:20( It was not merely one or a few individuals that circu- 
lated the story: truly, those who drew near with the calumny are many 
among you. Assume it not worse for you. (24:11) On the contrary, 
they were a ‘band’ or a group working for a particular objective. Abd 
Allah ibn Ubayy was not the only one who fabricated the story. 
Rather, he was the one who took the lead and played the larger part 
in the affair. He simply represented the band of Jews or hypocrites 
who felt unable to fight the Quranic message in open engagement. 
Therefore, they sought to hide behind the pretense that they were 
Muslims. They felt that this would enable them to scheme in secret 
against the Quranic message. This false story was one of their worst 
schemes which was so successful that some Muslims were deceived 
and a few repeated the story. The real culprits, however, were the 
band headed by Abd Allah ibn Ubayy, a canny schemer who operated 
behind the scene, saying nothing in public that might have incrimi- 
nated him. He simply whispered into the ears of those whom he 
trusted never to testify against him. The plan was so subtle that the 
false rumors continued to circulate for a whole month in Madinah, 
the purest society on earth at that time. 
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The Quranic passage opens with stating this fact so as to make 
clear the enormity of the event and the fact that it was perpetrated 
by a group of people intent on wicked scheming against the Quranic 
message. The chapter, however, quickly reassures the Muslim com- 
munity that the eventual outcome of the event will not harm them: 
Nay! It is good for you. To every man of them is what he deserved of 
sin. (24:11) 

It was indeed good because it exposed those who schemed 
against the Quranic message, targeting the Prophet and his family. It 
also showed the Muslim community the importance of prohibiting 
the accusation of adultery, and prescribing a severe punishment for 
such false accusations. The event also clearly showed the dangers 
that threatened the Muslim community if people were to casually ac- 
cuse chaste female believers who might behave unwittingly. For once 
this begins, it never stops. Indeed, it can increase at such a scale that 
it eventually touches the most noble of leadership. The result is that 
the Muslim community loses all values that provide protection 
against such a state of affairs. Moreover, it is good for the Muslim 
community that God outlines how best to deal with such an affair. 

As for the pain suffered by the Prophet, his household and the 
Muslim community in general, it is all part of the test they had to go 
through in order to learn through experience. 

Those who were involved in circulating and repeating the false 
story will bear their fair share of sin, according to what they did ог 
said: And as for those who turned away towards the greater pare 
from among them, there will be a tremendous punishment for him. 
(24:11) Each will be taken to account by God for what they perpe- 
trated. This is indeed vile because it is a sin that incurs punishment 
both in this world and in the life to come. Furthermore, “awesome 
suffering awaits the one who took on himself the lead among them,” 
to suite his role in this ghastly business. 


Two STEPS FOR PROOF 

How could all this have happened in that particular community? 
Even today, we are surprised that such a flimsy fabrication could 
have circulated in that Muslim community, producing far-reaching 
effects and causing much pain to the noblest people on earth. 

The whole episode was a battle fought by God’s Messenger, the 
Muslim community and the Quranic message. It perhaps was the 
greatest battle fought by the Prophet. He emerged from it victorious, 
having controlled his great anguish, maintained his dignity and en- 
dured it all patiently. Not a word did he utter to indicate weakness or 
impatience. Yet he was experiencing the worst pain he ever endured 
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in his life. He further recognized that the risks to which the Quranic 
Message was exposed as a result of this falsehood were among the 
Worst it had to face at any time. 

Yet had the Muslims then searched in their own hearts, they 
would have found the right answer. Had they applied simple natural 
logic, they would have been rightly guided. The Quran directs all 
Muslims to follow this proper approach when they face such diffi- 
culties. It is the first step in arriving at the right conclusion: Why not 
when you heard about it, thought not the ones who are male believers 
and the ones who are female believers the better of themselves and 
have said: This is a clear calumny? (24:12) 

Both reports suggest that some Muslims at least searched their 
own hearts and ruled out the possibility that the false story suggested. 
They dismissed any notion that Ayisha or the Prophet’s Companion 
could have committed such a grave sin and been unfaithful to the 
Prophet, and recognized how utterly flimsy the basis of the whole 
accusation was. This is the first step in the approach the Quran out- 
lines for dealing with such matters; it seeks evidence from within 
people’s consciences. The second step is to produce material evi- 
dence: Why brought they not about four witnesses for it? As they 
bring not about witnesses, then, with God, those, they are the ones 
who lie. (24:13) 

This blatant fabrication targeted the highest position in the Mus- 
lim community and the purest people. Hence, it should not have been 
allowed to circulate casually without supporting evidence. Hence the 
requirement: As they bring not about witnesses, then, with God, 
those, they are the ones who lie (24:13) They certainly did not pro- 
duce any witnesses. Hence, they were, in God’s judgement, liars. 
God never alters His verdict or modifies His decision. Thus, this de- 
scription of those people as liars remains always true of them, and 
they cannot escape it in any situation. 

Thus we have two steps in the approach of the Quranic message: 
searching in our own hearts and basing our decision on firm and clear 
evidence. But the Muslim community at the time overlooked both 
steps, allowing the liars to speak ill of the Prophet and his honor. 
This was serious indeed and it could have landed the Muslim com- 
munity in serious trouble, had it not been for God’s grace. Therefore, 
God wams the Muslims never to fall into such a trap again: Jf it not 
were for the grace of God on you and His mercy in the present and 
in the world to come, certainly, would have afflicted you a tremen- 
dous punishment for what you muttered. (24:14) 
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WHEN FALSEHOOD CIRCULATES 

God wanted this to be a very hard lesson for the fledgling Mus- 
lim community, but in His compassion He did not inflict any pun- 
ishment on them. The offense itself merited stiff punishment because 
of the pain it caused the Prophet, his wife, close friend and his other 
Companions of whom he knew nothing but good. It also merited a 
punishment equal to the evil that circulated within the Muslim com- 
munity, violating all its sacred values, and equal to the hypocrites’ 
wickedness whose scheme aimed to undermine the Quranic message 
by raising doubts about God, the Prophet and the Muslim community 
itself. This continued for a whole month which was a time of doubt, 
worry and confusion. But God's grace was forthcoming, and He be- 
stowed His mercy on those who were in error after having leamt their 
bitter lesson. 

The chapter gives us a picture of the period, when standards and 
values were placed on the wrong footing, and the community lost 
sight of its principles: When you received it on your tongues and said 
with your mouths of what there is no knowledge, you assume it in- 
Significant while it is serious with God. (24:15) The picture painted 
here is one of recklessness and irresponsibility, showing little care 
for even the most serious of matters. 

When you received it on your tongues. (24:15) One tongue picks 
it up from another paying little heed to what is being said. There was 
an utter lack of proper examination of the report, as though people 
repeated it without ever thinking of its significance. You and said 
with your mouths of what there is no knowledge. (24:15) It is just 
like that: a mouth utterance without thought or consideration. Mere 
idle talk uttered and circulated even before it is understood. They 
thought it a light matter, although it was an accusation against God's 
Messenger’s personal honor, causing him, his wife and household 
great pain. It was an accusation against Abu Bakr’s family which suf- 
fered no similar trouble even in pre-Islamic days when moral values 
were of little importance. This false story also accused another Com- 
panion of the Prophet who laid his life down for the defense of the 
Quranic message. It further had negative implications concerning the 
care God took of His Messenger. Yet, still they circulated the false 
rumor you assume it insignificant while it is serious with God. 
(24:15) Nothing could be described as grave in God’s sight unless it 
is 50 serious that it shakes firm mountains and disturbs the heavens 
and earth. 

A matter of such seriousness should have made people shudder 
just on hearing it. They should have been reluctant even to refer to 
it, and certainly been unwilling to accept it as a subject of conversa- 
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tion. They should have looked to God to protect His Messenger. Such 
falsehood should have been cast aside immediately: And why, when 
you heard it, said you not: It will not be for us to assert this. Glory 
be to Thee! This is a serious false charge to harm the reputation of 
another. (24:16) 

When the matter has thus been clarified, and those early Mus- 
lims were taken aback by the enormity of the affair and their role in 
it, they were given a very stem waming for the future: God admon- 
ishes you that you shall never revert to the like of it, if you had been 
ones who believe. (24:17) 

The warning comes in the form of an admonition so as to be ed- 
ucative, choosing the time when the Muslim community is at its most 
receptive. But the admonition carries at the same time an implicit 
warning, and attaches their being believers to the heeding of this 
warning. Believers cannot retain their faith if they revert to the same 
type of action after they have been shown its enormity and after they 
have been given such a warming. And He makes manifest for you the 
signs. (24:18) He has certainly shown the story to be plainly false, 
exposing the scheming behind it. He has also made plain the errors 
involved in this matter. And God is Knowing, Wise. He knows mo- 
tives, intentions, objectives, thoughts and feelings. His method of 
bringing out the best in people and providing proper restrictions and 
controls to set the community’s life right testifies to His wisdom. 


FURTHER WARNINGS, MORE GRACE 

The chapter further elaborates its comments on this falsehood 
and its effects, repeating its warning against anything that may be of 
a similar nature. It reminds the Muslims of God’s grace and mercy, 
waming those who falsely accuse chaste women of committing in- 
decency that they expose themselves to God’s punishment in the life 
to come. It also purges people's hearts of the remaining effects of 
this confrontation, frees them of earthly restrictions and restores their 
purity. 

Truly, those who love that indecency be spread about those who 
believed, they will have a painful punishment in the present and in 
the world to come. (24:19) The ones who accused chaste women of 
adultery, particularly those who made their accusations against the 
Prophet’s own family, really aimed to undermine the values of good- 
ness, chastity and fidelity, so as to make it easier for people to commit 
adultery by implying that it was common practice. When people 
begin to think of it in this light, it will be practised more frequently. 

This is the reason for describing the false accusers of chaste 
women as people who love to spread indecency among the believers. 
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Hence they are warned against a very severe suffering both in this 
life and in the life to come. 

It is an aspect of the Quranic method of educating the Muslim 
community and a measure of prevention based on perfect knowledge 
of how people react and formulate their attitudes, feelings and lines 
of action. Therefore, the comment at the end of the sign asserts: And 
God knows and you know not. Who knows the human heart better 
than the One who created it? Who can provide humanity with a better 
code of living than the One who originated it? Who sees what is con- 
cealed as well as what is left in the open, and whose knowledge en- 
compasses all things and situations? 

Once again the chapter reminds the believers of the grace God 
bestows on them: And if it were not for the grace of God оп you and 
His mercy, you would be ruined, and that God is Gentle, Compas- 
sionate, (24:20) 


STUDENT ASSIGNMENT 
EXAMPLE OF HOW CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


EXAMPLE OF How QURANIC THINKING WORKS 

Quranic content is understood by thinking, organized by thinking, ana- 
lyzed by thinking, synthesized by thinking, evaluated by thinking, transformed 
by thinking. 

You will leam that the Quran teaches you HOW to think through reading 
it, writing it, speaking it and listening (hearing) to it in any language with 
which you are familiar. Of course, it is best if this is done with the original 
Arabic revelation, but not knowing Quranic Arabic should not stop you from 
learning HOW to think Quranically. It is so powerful, it should come across 
in any language in which it has been well translated, that is, a translation as 
close as possible to the original, but making sense (not a literal, word-by- 
word) or a wordy interpretation for each sign rather than a translation. In read- 
ing it, dialogue with it by asking yourself: What is the purpose of this passage? 
Do I understand what is being said? When I read these signs, 1 work on the 
text, take it apart, predict it, test it. It is a very difficult process, very labor in- 
tensive. This is close reading. What’s worth reading is worth reading well. 

Write out a part in your own words in order to better understand it, not, 
of course, to try to compete with it. Ask yourself if you can reformulate it, 
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elaborate on it and give an example. Speak about it. To communicate well, 
you need to know your audience and what it is that you want to say. In order 
for listening (hearing) to be effective, it must be active. 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have leamed. 


I am able to raise basic issues. 

I am probing beneath the surface of things. 

I am discovering the structure of my own thought. 

I am developing sensitivity to clarity, accuracy and relevance. 
lam arriving at judgments through my own reasoning. 

I am learning to listen carefully to what others in my class say. 
I am taking what others in my Quranic class say seriously. 

I am beginning to look for reasons and evidence. 
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LESSON 102(3). CRITICAL THINKING STRATEGY 
THINKING PRECISELY ABOUT THINKING 

An essential requirement of critical thinking is the ability to think about 
thinking, to engage in what is sometimes called “‘meta-cognition.” One pos- 
sible definition of critical thinking is the art of thinking about your thinking 
while you’re thinking in order to make your thinking better: more clear, more 
accurate, more fair. It is precisely at the level of “thinking about thinking” that 
most critical thinking stands in contrast to uncritical thinking. Critical thinkers 
can analyze thought—take it apart and put it together again. For the uncritical, 
thoughts are “just there”. “I think what І think, don’t ask me why.” The ana- 
lytical vocabulary in the English language (such terms as assume, infer, con- 
clude, criteria, point of view: relevance: issue, elaborate, ambiguous, 
objection, support, bias, justify, perspective, contradiction, consistent, credi- 
bility, evidence, interpret, distinguish) enables us to think more precisely about 
our thinking. We are in a better position to assess reasoning (our own, as well 
as that of others) when we can use analytic vocabulary with accuracy and ease. 


QURANIC EXAMPLES OF THINKING PRECISELY ABOUT THINKING 

The Quran encourages thinking about thinking (meta-cognition). God 
commands us to reflect about something carefully so one may not jump to 
conclusions without critical insight. Say: Journey through the earth; then, 
look on how He began the creation. Again, God will cause the last growth to 
grow. Truly, God is Powerful over everything. (29:20) 

God directs the attention of people to think by saying: Say to them. An 
example of the hundreds of “Say” signs: Say: I admonish you in but one thing: 
That you stand up for God by twos and one by one. Again, reflect. There is 
not in your companion any madness. He is only a warner to you of a severe 
punishment in advance of you. (34:46) 

The Quran gives narratives of the past so that the people may think and 
reflect over them. 

God tells us that the objective of so many stories which have been men- 
tioned in various chapters is to motivate humanity to think and reflect in order 
to get lessons and to seek wisdom. If We willed, We would have exalted him 
with them, but he inclined towards the earth, and followed his own desires. 
And his parable is like the parable of a dog. If you will attack it, it pants. Or 
if you will leave it, it pants. That is the parable of the folk, those who denied 
Our signs. Then, relate these narratives so that perhaps they will reflect. 
(7:176) 

In the field of tawhid and to direct human being’s attention to the creator: 
Truly, in the creation of the heavens and of the earth and the alteration of 
nighttime and daytime there are signs for those imbued with intuition, those 
who remember God while upright and sitting and on their sides and they re- 
flect on the creation of the heavens and the earth: Our Lord! You had not cre- 
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ated this in vain. Glory be to You! Then, protect us from the punishment of the 
Sire. (3:191-3:192) 
To reflect upon the signs in the Quran: It is a blessed Book that We caused 
to descend to you, so that they meditate on its signs and those imbued with 
intuition recollect. (38:29) 


WHAT ARE THE OBSTACLES TO BEING QURANIC CRITICAL THINKERS? 

Arrogance (fakabbur): The Messiah will never disdain that he be a ser- 
vant of God nor the angels, the ones who are brought near to Him. Whoever 
disdains His worship and grows arrogant, He will assemble them altogether 
to Himself. (2:34) 

Traditionalism and Blind Following (taashub and taglid): When it was 
said to them: Follow what God caused to descend. They said: Nay! We will 
follow whatever we discovered our fathers were following on it—even though 
their fathers had been not at all reasonable—nor are they truly guided. (2:170) 

Giving the Lie to the Messages (fakzib): Devised he a lie against God 
or is there a madness in him? Nay! Those who believe not in the world to 
come there is a punishment and a going far astray. (34:8) 

Hypocrisy (nifaq): They, those who say: Spend not on such ones who are 
with the Messenger of God until they break away. To God belongs the treas- 
ures of the heavens and the earth but the ones who are hypocrites understand 
not. (63:7) 

Ignorance and Not Being Aware of the Truth (/ал/и): Even if We sent 
down the angels to them and the dead spoke to them and we assembled every- 
thing against them, face to face, yet they would not believe unless God wills, 
except many of them are ignorant. (6:111) 

Lust and Desires (hawa): Surely, He explained distinctly to you what He 
forbade to you unless you were driven by necessity to it. Truly, many cause 
others to go astray by their desires without knowledge. Truly, your Lord, He 
is greater in knowledge of the ones who exceed the limits. (6:119) 

Reliance on Conjecture, Opinion: //уои have obeyed most of who are 
on the earth, they will cause you to go astray from the way of God. They follow 
nothing but opinion and they only guess. (6:116) 

Turning Away from the Truth (fasiqun, ones who disobey): O Prophet! 
Struggle with the ones who are ungrateful and the ones who are hypocrites 
and be you harsh against them. Their place of shelter will be hell. Miserable 
will be the Homecoming! They swear by God that they said not against the 
Prophet but, certainly, they said the word of ingratitude and they were un- 
grateful after their submission to God. They were about to do something that 
they never attain. They sought revenge but that God would enrich them and 
His Messenger with His grace. If they repent, it would be better for them. if 
they turn away, God will punish them with a painful punishment in the present 
and in the world to come. There is not for them on earth either a protector or 
a helper. (9:73-9:74) 
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QURANIC CHAPTER 24: THE LIGHT (AL-NUR) 
SIGNS 24:12-24:26 
Madinah: О those who believed! 
Follow not in the steps of Satan. 
And whoever follows in the steps of Satan, 
then, truly, he commands depravity, 
and that which is unlawful. 
And if it were not for the grace of God on you 
and His mercy, 
none of you would ever be pure in heart, 
but God makes pure whom He wills. 
And God is Hearing, Knowing. (24:21) 
Let those imbued with grace not forswear 
—and those with plenty among you— 
to give to those imbued with kinship 
and to the needy and the ones who emigrate in the way of God. 
And let them pardon and let them overlook. 
Love you not that God should forgive you? 
And God is Forgiving, Compassionate. (24:22) 
Truly, those who accuse 
the ones who are free, unwary, chaste female believers 
were cursed in the present and the world to come 
and for them will be a serious punishment (24:23) 
on a Day when their tongues bear witness 
against them and their hands 
and their feet as to what they had been doing. (24:24) 
On that Day God will pay them their account in full, 
what is their just due. 
And they will know that God, 
He is The Clear Truth. (24:25) 
The bad females are for the bad males and the bad males 
are for the bad females. 
And who are good females are for who are good males 
and who are good males are for who are good females. 
Those are ones declared innocent of what others say. 
For them is forgiveness and generous provision. (24:26) 


COMMENTARY? 

The mistake committed was grave indeed, and its evil was about 
to engulf the whole Muslim community, but God’s grace, mercy and 
care prevented this evil. Hence, God reminds them of this, time after 
time, as He aims this to be an edifying lesson. When they realized 
the extent of the matter that could have engulfed them all, had it not 
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been for God’s grace and mercy, they were told that what they did 
was indeed following in Satan's footsteps. They must not fall into 
this trap, since Satan is their avowed enemy, ever since the beginning 
of human life. Again they are warned against what this may entail in 
their life: O those who believed! Follow not in the steps of Satan. 
And whoever follows in the steps of Satan, then, truly, he commands 
depravity, and that which is unlawful. And if it were not for the grace 
of God on you and His mercy, none of you would ever be pure in 
heart, but God makes pure whom He wills. And God is Hearing, 
Knowing. (24:21) 

Nothing but a terrible fate awaits the believers if they take just 
one step with Satan. They should steer away from him altogether and 
follow a different way. The very thought of following Satan is re- 
pugnant to believers. Hence, drawing it in this way and holding it in 
front of them should make them always alert. And whoever follows 
in the steps of Satan, then, truly, he commands depravity, and that 
which is unlawful.. (24:21) This false story is a stark and gruesome 
example of how Satan leads believers to something evil. 

The human being is weak, susceptible to desires and whims 
which may leave him stained, unless he benefits by God's grace 
when he tums to Him and follows His guidance: And if it were not 
for the grace of God on you and His mercy, none of you would ever 
be pure in heart, but God makes pure whom He wills. And God is 
Hearing, Knowing. (24:21) When God’s light shines in а believer’s 
heart, it purifies it. It is only through God’s favors and grace that peo- 
ple grow in purity. Since God knows all and hears all, He certainly 
knows the ones who deserve to be purified and who are genuinely 
good. It is these that He helps to grow in purity. 


ATTAINING THE SUBLIME 

Within the context of purity, the chapter calls on believers to for- 
give one another as they love to be forgiven their sins: Let those im- 
bued with grace not forswear—and those with plenty among you—to 
give to those imbued with kinship and to the needy and the ones who 
emigrate in the way of God. And let them pardon and let them over- 
look, (24:22) 

Now we see how one of the souls touched by God’s light grows 
in purity attaining a truly sublime standard. Ab Bakr, who was so 
deeply hurt by the false rumors targeting his daughter and attempting 
to disgrace his family, responded to the Quranic call on the believers 
to forgive those who hurt them. He reflected on the inspiring ques- 
tion, Love you not that God should forgive you? And God is Forgiv- 
ing, Compassionate, (24:22) And he rose above the pain and injury, 
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and also above the logic that prevailed in his environment. He felt 
there could only be one answer to that question, and with certainty 
and contentment he said: “Yes, indeed. I love that God should forgive 
me.” He reinstated the allowance he had been giving Mistah, and 
vowed anew that he would never stop it in future. His vow replaced 
his earlier one that he would not give him anything. 

The forgiveness of which God reminds the believers is granted 
only to those who repent of their errors, accusing chaste women of 
adultery and spreading corruption in the Muslim community. On the 
other hand, those who, like Ibn Ubayy, deliberately, and out of mal- 
ice, make such accusations, will have no pardon or forgiveness. Even 
though they may escape punishment in this world, because no wit- 
nesses will testify against them, they will inevitably endure the pun- 
ishment in the hereafter when no witnesses will be required. 

Truly, those who accuse the ones who are free, unwary, chaste 
female believers were cursed in the present and the world to come 
and for them will be a serious punishment on a Day when their 
tongues bear witness against them and their hands and their feet as 
to what they had been doing. On that Day God will pay them their 
account in full, what is their just due. And they will know that God, 
He is The Clear Truth. (24:23-24:25) 

The chapter paints their crime in stark colors so as to expose its 
odious nature. It is an accusation against chaste women believers 
who go about their lives, totally oblivious to any possibility of accu- 
sation. They behave naturally, not thinking that they will be accused 
of something, simply because they have done nothing wrong. To ac- 
cuse them of immorality is thus seen to be very serious, betraying 
the contemptible and mean nature of their accusers. Hence, they are 
cursed now by God, and expelled from among those who receive His 
grace in this present life and in the life to come. The chapter then 
shows us a fascinating scene: on a Day when their tongues bear wit- 
ness against them and their hands and their feet as to what they had 
been doing. (24:24) Thus we see them accusing one another, just as 
they used to accuse chaste believing women. The contrast is very 
clear, as is always the case in the Quran. 

On that Day God will pay them their account in full, what is 
their just due. (24:25) Their deeds will be accurately reckoned and 
they will be given all that they really deserve. At that time they will 
he certain of what they used to be in doubt about. And they will know 
that God, He is The Clear Truth. (24:25) 

The chapter concludes its comments on this whole story of false- 
hood by highlighting God’s justice in the way He has given man his 
nature so as to manifest itself in practice. This is why the corrupt will 
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unite with their like and the good will associate with others of their 
type. This is how relations are consolidated between husband and 
wife. Hence, it is absolutely impossible that Ayisha could be like 
what her accusers said of her, because she was destined to be the wife 
of the best person that ever lived. 

The bad females are for the bad males and the bad males are 
Jor the bad females. And who are good females are for who are good 
males and who are good males are for who are good females. Those 
are ones declared innocent of what others say. For them is forgive- 
ness and generous provision. (24:26) 

Good men and women are, by their very nature: Those are ones 
declared innocent of what others say. (24:26) False accusations can- 
not stick to them. For them is forgiveness and generous provision. 
(24:26) They will be forgiven any mistake they may commit, and 
they have their reward with God, clearly indicating their high posi- 
tion with Him. 

Thus the chapter concludes its comments on this serious trial for 
the Muslim community because it aimed at undermining their trust 
that the Prophet’s household was absolutely pure and that God would 
not allow anyone but the most pure to be a member of that household. 
God wanted this episode to be an edifying lesson for the Muslim 
community, elevating it to an even more sublime standard. 


STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 

QURANIC CHALLENGES 
Quranic references to concentrated and goal-oriented thinking pro- 
voked by the challenge to find something new or to solve a difficult 
problem (tadabbur) and the exercise of intellect occur in conjunction 
with basically five major themes: 


Belief in the Oneness of God (tawhid) 
Reflection on the Quran 

The Human Being and the Universe 
Historical Precedent 

Thinking Itself 
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How would your rate yourself? Put a check by the ability you feel confi- 
dent you have leamed. 


I know that I cannot interpret information without ideas or concepts, or 
some way to give meaning. 

I am able to find the key idea, the central concept of the signs. 

[ know the subject of the concept and its vocabulary. 

I know that I think within a vocabulary. 

І use these vocabulary terms because they are powerful tools for 
thinking. 
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LESSON 102(4). CRITICAL THINKING STRATEGY 
MAKING ASSUMPTIONS, PROPOSITIONS, TAKING FOR GRANTED 

What is an assumption? An assumptions is a conjecture, a guess, an opin- 
ion, a premise, a hypothesis of a thing that is accepted as true or as certain to 
happen, without proof. All human thought and action or experiences are based 
on assumptions. The thought process needs them in order to be able to move 
forward. The key is for students to be aware of them. 

In understanding your own assumptions as you try to exercise Quranic 
thinking, you begin to realize that you can’t figure out everything simultane- 
ously. You have to make assumptions to figure something out. It is not possible 
to have many unanswered questions at the same time. The mind must make 
assumptions as it works to problem solve. It must take something for granted. 
You know that you can always question assumptions as you move forward in 
your thought process. At the same time, you should think about the assump- 
tions that you are making. You should try to make them with some awareness 
by asking yourself: Do they make sense? You are in a better position to eval- 
uate any reasoning or behavior when all of the elements of that reasoning or 
behavior are made explicit. You base both your reasoning and your behavior 
on beliefs you take for granted. You are often unaware of these assumptions. 
It is only by recognizing them that you can evaluate them. 

Quranic thinkers have a passion for truth and for accepting the strongest 
reasoning. Thus, they have the intellectual courage to seek out and reject false 
assumptions of others. They realize that everyone makes some questionable 
assumptions. They are willing to question, and have others question, even 
their own most cherished assumptions. They consider alternative assumptions. 
They base their acceptance or rejection of assumptions on their rational 
scrutiny of them. They hold questionable assumptions with an appropriate de- 
gree of tentativeness. Independent thinkers evaluate assumptions for them- 
selves, and do not simply accept the assumptions of others, even those 
assumptions made by everyone they know. 


QURANIC CHAPTER 24: THE LIGHT (AL-NUR) 
SIGNS 24:27-24:34 
Madinah: O those who believed! 
Enter not houses other than your houses 
until you announced your presence 
and greeted the people within. 
That is better for you 
so that perhaps you will recollect. (24:27) 
And if you find not in it anyone, 
then, enter them not until permission be given to you. 
And if it was said to you: Return, then, return. 
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It is purer for you. 
And God is Knowing of what you do. (24:28) 
There is no blame on you in entering houses 
without ones who are inhabitants wherein you have enjoyment. 
And God knows what you show and what you keep back. (24:29) 
Say to the males, ones who believe, to lower their sight 
and keep their private parts safe. 
That is purer for them. 
Truly God is Aware of what they craft. (24:30) 
And say to the females, ones who believe 
to lower their (f) sight and keep their (f) private parts safe 
and show not their (f) adornment 
but what is manifest of it. 
And let them (f) draw their head coverings over their (f) bosoms; 
and not show their (f) adornment 
but to their (f) husbands or their (f) fathers 
or the fathers of their (f) husbands or their sons 
or the sons of their (f) husbands or their (f) brothers 
or the sons of their (f) brothers 
or the sons of their (f) sisters or their (f) women, 
оғ what their (f) right hands possessed, 
or the ones who heed, 
imbued with no sexual desire among the men 
or small male children to whom was not manifest 
nakedness of women. 
And let them (f) not stomp their feet 
50 as to be known what they (f) conceal of their adornment. 
And turn to God altogether for forgiveness. 
O the ones who believe, so that perhaps you will prosper. (24:31) 
And wed the single among you 
to the ones in accord with morality 
of your male bond servants 
and your female bond servants. 
If they be poor, God will enrich them of His grace. 
And God is One Who is Extensive, Knowing. (24:32) 
Let those who find not the means for marriage 
have restraint until God enriches them of His grace. 
And for those who are looking for emancipation 
from among what your right hands possessed, 
contract with them if you knew good in them. 
And give them of the wealth of God which He gave you. 
Compel not your spiritual warriors (f) against their will 
to prostitution when they (f) wanted chastity, 
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that you be looking for the advantage of this present life. 
And whoever compels them (f) to it against their (f) will, 
yet after their (f) compulsion, 
God will be of them (f). the female, 
Forgiving, Compassionate. (24:33) 
And, certainly, We caused to descend to you 
manifest signs and a parable 
of those who passed away before you 
and an admonishment 
for ones who are God-conscious. (24:34) 


COMMENTARY® 

We mentioned previously that in the clean and healthy society 
it establishes, the Quranic message does not rely on punishment, 
rather its main line of defense is prevention. It does not suppress nat- 
ural desires. It regulates them within a clean atmosphere that is free 
of deliberate stimulation. The main element in the Quranic method 
of educating its followers is to reduce the chances of error, eliminate 
temptation, and remove all impediments that prevent the satisfaction 
of natural desires in a perfectly natural and clean way. 

It is in this light that we should look at the way the Quranic mes- 
sage accords a certain sanctity for homes, When they are at home, 
people should not be surprised by strangers coming in without first 
asking leave to enter. Otherwise, people’s privacy would be invaded 
when they least expect it. In addition, the Quranic message requires 
both men and women to lower their gaze and not expose what may 
arouse sexual desire. 

From the same perspective, the Quranic message facilitates mar- 
nage for poor men and women, because marriage is the best guaran- 
tee against adultery. It prohibits sending slaves into prostitution, 
because prostitution encourages people to indulge in prohibited sex. 
Let us now consider these points in more detail. 


BEFORE ENTERING A HOUSE 

O those who believed! Enter not houses other than your houses 
until you announced your presence and greeted the people within. 
That is better for you so that perhaps you will recollect. And if you 
find not in it anyone, then, enter them not until permission be given 
סו‎ you. And if it was said to you: Return, then, return. It is purer for 
you. And God is Knowing of what you do. There is no blame on you 
in entering houses without ones who are inhabitants wherein you 
have enjoyment. And God knows what you show and what you keep 
back. (24:27-24:29) 
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God has made homes places of comfort where people may relax 
and enjoy privacy and reassurance. At home, they do not feel the 
need to be cautious or on the alert. Thus, they may relax and take 
things easy. But homes cannot be so unless their privacy is strictly 
respected. No one may enter a home without its occupier’s knowl- 
edge and permission, at the time they choose, and in the manner they 
prefer. 

Should we be able to go into other people’s homes without first 
seeking permission, we may see them in situations they want to keep 
private, or we may see what arouses desire and opens the way to 
error. This could come about through a chance meeting, or a casual 
glance. When these are repeated, they become deliberate, motivated 
by the desires aroused by the casual glance in the first place. It may 
even develop into a sinful relation or cause a suppressed desire lead- 
ing to a psychological problem. 

In pre-Quranic days in Arabia, visitors used to enter a home and 
then announce themselves. It could be that inside a man may be with 
his wife in a position they did not want anyone to see; or that the 
man or woman were undressed. All this used to hurt people, and de- 
prived them cf a sense of security at home. Furthermore, when visi- 
tors saw charm and beauty, temptation might be strong or even 
irresistible. 

For all such reasons, God laid down the requirement to observe 
fine manners, making it necessary for a Muslim to announce himself 
and greet the people inside before entering. This establishes a 
friendly atmosphere right from the first moment. 

O those who believed! Enter not houses other than your houses 
until you announced your presence and greeted the people within. 
That is better for you so that perhaps you will recollect. (24:27) Seek- 
ing permission is expressed in the Arabic original in an unusual way 
which implies friendliness. Thus we may say that we should not enter 
other people’s houses until we have obtained friendly and cordial 
permission. This implies that the visitor should be gentle in his ap- 
proach so as to be welcomed by the people inside. Such refinement 
is characteristic of Quranic manners. 

When permission is sought, it follows that the house is either 
empty or people are inside. If there is no one in, then the caller cannot 
enter, because entry follows permission. Zf you find not in it anyone, 
then enter them not until permission is given to you. (24:28) But if 
there is someone in, seeking permission is not enough for entry. It is 
merely a request, and if the request is not granted, entry is prohibited. 
It is better to leave without delay: And if it was said to you: Return, 
then, return. И is purer for you. (24:28) The person who is told to go 
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back should do so without feeling upset or offended. People have 
their secrets and they may have good reason for not receiving a vis- 
itor at a particular time. It is up to them to determine their own situ- 
ation. And God is Knowing of what you do. (24:28) He knows 
people’s secrets and motives. 


VISITING PEOPLE WHEN THEY ARE Not READY 

Places that are more or less public, like hotels, guest houses and 
reception halls which are separate from the main house are treated 
differently. We may enter such places without first seeking permis- 
sion, because the very reason for seeking permission before entry 
does not apply to them. Requiring permission first may be inconven- 
ient in such places. 

There is no blame on you in entering houses without ones who 
are inhabitants wherein you have enjoyment. And God knows what 
you show and what you keep back. (24:29) The point here is that of 
God’s knowledge of all our situations and what we do in public or 
private. The feeling that God watches us in all situations should make 
people more obedient and willing to observe the refined manners 
which He has outlined in His book that lays down a code of living 
for all humanity. 

As a complete code for human life, the Quran emphasizes this 
point of detail in social life because it aims to regulate life in all its 
aspects, bringing its details in line with its fundamental issues. Thus, 
seeking permission before entering other people’s homes respects 
the sanctity which makes the home a place of relaxation. It spares its 
people the embarrassment of being taken by surprise, or being seen 
in a situation that they prefer not to be seen in. We are not talking 
here only about the parts of the human body which should be cov- 
ered. At home people may be in a situation which they simply do not 
like others to see. It could relate to their personal appearance, the 
way they dress or lay their furniture, or anything else. It could also 
relate to feelings and emotions. Who of us would like to be seen in 
a situation of weakness, crying or angry or in pain or distress? 

The Quranic code of manners attends to all these details through 
the requirement of seeking permission before entering someone 
else’s home. It also seeks to reduce chances of casual meetings or 
sightings that could arouse desire and develop into unacceptable re- 
lations that Satan may stealthily encourage. The first Muslim com- 
munity to be addressed by the Quran clearly understood such 
directives and their purpose. The Prophet himself was the first to im- 
plement them. 
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GooD MANNERS AND HIGH MORALS 

Such refined manners were characteristic of the Prophet and his 
Companions after God had taught them the Quranic way. Today, 
however, we find that such fine considerations are largely meaning- 
less despite our being Muslims. A man may just tum up at his 
brother’s door at any time of the day or night, knocking hard and car- 
ing little for disturbing the people inside, until the door is opened. 
The people may have a telephone which provides an excellent way 
of seeking permission to visit before starting out. He could thus easily 
find out a time suitable to his hosts. Nevertheless, people simply do 
not take such steps. A man may arrive at someone’s home without a 
prior appointment or permission. What is worse, our social tradition 
makes it imperative that a visitor who has come unannounced be re- 
ceived, even though his visit might be extremely inconvenient. 

We are certainly Muslims, but we surprise our friends at any mo- 
ment, even at meal times. If we are not invited to a meal, we may 
feel aggrieved. We may even surprise them late at night, and if they 
do not invite us to stay the night, we are offended. We allow our hosts 
no excuses either way. 

All this takes place simply because we neglect Islamic manners. 
We do not bring our own preferences in line with what has been 
taught by God’s Messenger. We insist on following a mistaken social 
tradition that has no divine authority. 

We look at other, non-Muslim communities and find that their 
social traditions are closer to the values and manners Islam wants us 
to adopt. Sometimes we admire these, but at other times we may even 
ridicule them, without even trying to look into what Islam wants us 
to do. 


PROPER CONTROL OF A NATURAL DESIRE 

Having dealt with the proper manners of entering homes after 
taking permission, the chapter moves on to prevent desire from run- 
ning loose. It simply prevents looking at what is bound to excite de- 
sire, and it prohibits action that encourages sin. 

Say to the males, ones who believe, to lower their sight and keep 
their private parts safe. That is purer for them. Truly God is Aware 
of what they craft. And say to the females, ones who believe to lower 
their (f) sight and keep their (f) private parts safe and show not their 
(f) adornment but what is manifest of it. And let them (f) draw their 
head coverings over their (f) bosoms; and not show their (f) adorn- 
ment but to their (f) husbands or their (0) fathers or the fathers of 
their (f) husbands or their sons or the sons of their (f) husbands or 
their (f) brothers or the sons of their (f) brothers or the sons of their 
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(0 sisters or their (f) women, or what their (f) right hands possessed, 
or the ones who heed, imbued with no sexual desire among the men 
or small male children to whom was not manifest nakedness of 
women, And let them (f) not stomp their feet so as to be known what 
they (f) conceal of their adornment. And turn to God altogether for 
forgiveness. O the ones who believe, so that perhaps you will prosper. 
(24:30-24:31) 

Islam wants to establish a clean society where desire is not 
aroused at every moment, and erotic scenes are not displayed every- 
where. Continual excitement of the sexual urge leads to an insatiable 
desire that may become unstoppable. A stealthy look, a seductive 
move, flagrant make-up and thinly-dressed bodies are meant only to 
add to such insatiable and uncontrolled excitement. Thus, prudence 
and self control are heavily taxed. Therefore, there remains one of 
two alternatives: either total permissiveness that disregards all checks 
and values, or psychological problems and disorders that result from 
having to suppress a desire that has been strongly aroused. This bor- 
ders on unmitigated torture. 

One way the Quranic message uses for achieving its goal of es- 
tablishing a clean human society is to prevent such uncontrollable 
excitement of the sexual urge. It wants the natural sexual urge, of 
both men and women, to remain healthy, maintaining its natural 
strength and to satisfy it in the proper, clean manner. 

At some point in time, the idea was promoted that easy mixing 
between the two sexes, playful conversation and revealing physical 
attractions help to provide a relaxed social atmosphere, with no ngid 
inhibitions. It was said that this is necessary as a preventive measure 
against arbitrary suppression of natural desires and psychological 
complexes and disorders. It reduces the pressure of the sexual urge 
and prevents an uncontrollable explosion, etc. 

Attraction to the other sex is both natural and profound, because 
God has made it the means by which human life continues and by 
which man can fulfil his task on earth. It is a permanent attraction 
that subsides for a while and then regains strength. To stir it at all 
times will undoubtedly keep it on the boil. Thus, it requires physical 
Satisfaction. If this does not take place, tension will rise and man 
finds himself in a sort of permanent torture. Excitement takes place 
through a look, a move, a smile, a joke and even the tone in one’s 
speech. The best safeguard is to reduce such excitement so that the 
mutual attraction between man and woman remains within its natural 
limits, and finds its satisfaction in the proper and natural way. This 
is the line the Quranic message prefers. 

The two signs we are now discussing give us some examples of 
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how Islam helps to reduce the chances of excitement and sin: Say to 
the males, ones who believe, to lower their sight and keep their pri- 
vate parts safe. (24:30) 

Lowering their gaze is an act of refining men’s manners. It rep- 
resents an attempt to rise above the desire to look at women’s phys- 
ical charms. As such, it is a practical step to ensure that the first 
window of temptation is shut. Minding their chastity is the natural 
result of lowering their gaze. It is indeed the second step that comes 
after strengthening one’s will and rising above the natural urge right 
at the beginning. Therefore, the two are stated in the same sign as a 
cause and effect, or as two consecutive steps both in personal con- 
science and in reality. 

That is purer for them. (24:30) It ensures that their feelings re- 
main pure, unaffected by licentious desire and promiscuous action. 
Thus, feelings retain their noble human standards, and do not sink to 
animal levels. This protects honor, integrity and sanctities within the 
community. Besides, it is God who lays down such preventive meas- 
ures, fully aware as He certainly is of people’s psychology, natural 
instincts thoughts and motives: Truly God is Aware of what they craft. 

And say to the females, ones who believe to lower their (f) sight. 
(24:31) They must not cast hungry or seductive looks at men to 
arouse their desire. Nor are they permitted any sexual behavior other 
than what is lawful and clean. Thus, children that are born as a result 
will have nothing to be ashamed of when they have to face society 
and play their roles in it, 

And keep their (f) private parts safe and show not their (f) adorn- 
ment but what is manifest of it. (24:31) The Arabic term zinah, trans- 
lated here as ‘adornment’, has wider connotations than natural 
beauty. It includes adornments women add to look more attractive. 
Such adornments are lawful for women to use, because they satisfy 
a natural female tendency that makes women always want to look 
beautiful and attractive. Such adornments differ from one time to an- 
other, but whatever form they take, they are meant to satisfy the same 
natural motive of appearing more beautiful and displaying charms 
before men. 


PROMPT COMPLIANCE WITH DIVINE ORDERS 

A further instruction is given to women with regard to their pub- 
lic appearance: And let them (f) draw their head coverings over their 
6( bosoms. (24:31) We have a translation problem here because the 
Quranic signs uses the term jayb, which does not mean ‘bosom’. 
Jayb instead means the top opening of a dress which is bound to re- 
veal a part of a woman’s bosom. Therefore, women are ordered to 
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bring their head coverings down so as to cover this opening, thus 
covering their heads, necks and chests. In this way, they cover their 
charms so as not to be displayed before hungry eyes, not even in a 
sudden encounter between man and woman. A God-conscious person 
will always try not to make such a look last long. or repeat it. Yet, it 
may have a lasting effect if charms and adornments are seen sud- 
denly. Hence. the instruction to keep them covered. What is impor- 
tant to realize here is that God wants to spare people this type of test. 

The Quranic message has refined the tastes of a society that fol- 
lows the Quranic message and its sense of beauty for it no longer 
seeks the lewd and licentious. Exposing bodily charms attracts a 
man’s physical instinct. Modesty, on the other hand, shows a clean 
type of beauty that refines man’s sense. It is the type of beauty worthy 
of man, because it imparts a sense of purity and chastity. 

Today, the Quranic message produces the same effect among 
women believers, despite the fact that the general taste in society has 
sunk so low as to encourage the revealing of physical charms and 
the exposure of other parts of the human body. Nevertheless, women 
believers voluntarily cover themselves as God requires them to do, 
while other women around them try to attract men by their physicai 
presence. 

Another exception applies to POW/slaves/concubines: or what 
their (f) right hands possessed. Some scholars say that this applies 
to women POW/slaves only, while others include male slaves too 
because a slave does not look up to his mistress in a carnal way. But 
the first view is more logical because a POW/slave is a man with all 
the desire any other man has, even though he is placed in a special 
or unfavorable situation. Also excepted are or the ones who heed, 
imbued with no sexual desire among the men who may not be at- 
tracted to women for one reason or another, such as being impotent 
or feeble minded. In this case, a woman’s physical beauty causes no 
temptation. Similarly excepted are: or small male children to whom 
was not manifest nakedness of women. These are children who do 
not yet feel any sexual desire because they are too young. When they 
are older and become sexually aware and attracted to women, even 
though they might not have attained their puberty, nonetheless the 
original rules apply to them. 

All these-with the exception of husbands—may see a woman un- 
covered, except for the area between her waistline and knees, because 
the cause that prevents such looks does not apply in their case. A hus- 
band, on the other hand, may see his wife without restriction. 

Since this is a preventive measure, the Quranic sign goes on to 
prohibit the movements a woman may make in order to attract atten- 
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tion to her adomments or charms that are not readily visible. Such 
movements may be exciting even though the adornments themselves 
may remain invisible. 

And let them (f) not stomp their feet so as to be known what they 
@ conceal of their adornment. (24:31) This order results from pro- 
found knowledge of human psychology. Sometimes, the human 
imagination may be a more powerful trigger for desire. Many are the 
men who, on seeing a woman’s shoes, dress or jewellery, are more 
excited than by seeing her body. Many are the ones that are sexually 
excited by the mental image they draw of a woman than by seeing 
her in person. Psychiatrists have identified such cases which may 
need treatment. The tinkle of jewellery or the smell of perfume may 
excite some people and kindle their sexual desire. With some, this 
could become irresistible. The Quran takes effective and appropriate 
action against all this, because its message is sent by God the Creator 
who knows His creation and who is kind to, and fully aware of, them 
all. 

The sign concludes with turning people’s hearts to God, opening 
the door of repentance and forgiveness for all that was done before 
its revelation. And turn to God altogether for forgiveness. O the ones 
who believe, so that perhaps you will prosper. (24:31) Thus, it en- 
hances their feelings that God watches over them, and that He is kind 
to them, taking care of them. He helps them overcome their weakness 
in respect of sexual desire. Yet nothing can bring this under proper 
control more effectively than faith and conscious of God. 


PROMOTING Easy MARRIAGE 

Up to this point, the measures the Quran speaks about are pre- 
ventive. Yet sexual attraction is very real and needs practical steps 
to ensure its proper control. The most important solution is marriage 
and the taking of positive steps to encourage it, together with making 
other ways of sexual response far more difficult or even totally un- 
available. 

And wed the single among you to the ones in accord with moral- 
ity of your male bond servants and your female bond servants. If they 
be poor, God will enrich them of His grace. And God is One Who is 
Extensive, Knowing. Let those who find not the means for marriage 
have restraint until God enriches them of His grace. And for those 
who are looking for emancipation from among what your right hands 
possessed, contract with them if you knew good in them. And give 
them of the wealth of God which He gave you. Compel not your spir- 
itual warriors (f) against their will to prostitution when they (f) 
wanted chastity, that you be looking for the advantage of this present 
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life. And whoever compels them (f) to it against their (f) will, yet after 
their (f) compulsion, God will be of them (f), the female, Forgiving, 
Compassionate. (24:32-24:33) 

Marriage is the proper way to satisfy natural sexual desires. 
Hence, all impediments that make marriage difficult should be re- 
moved so that human life can progress in this natural and simple way. 
Money is the primary impediment facing those who wish to establish 
families and protect themselves against sin. Hence, Islam puts in 
place an integrated system that does not make a requirement without 
providing its tools or the conditions that are conducive to its fulfil- 
ment. As it requires people to maintain their chastity, it makes mar- 
riage easy for all people. Hence only the one who deliberately turns 
away from the clean and pure way indulges in sin. Therefore, Islam 
requires the Muslim community to provide financial assistance for 
those who lack the wherewithal to get married: And wed the single 
among you to the ones in accord with morality of your male bond 
servants and your female bond servants, (24:32) 

The order includes all those who are single, men and women, 
although only free people are meant here initially. Those who are in 
bondage are specifically mentioned later:: as well as such of your 
male and female POW/slaves as are virtuous. They all need money 
for this purpose, as it is clearly understood from the rest of the sign: 
If they be poor, God will enrich them of His grace. (24:32) 

This order is given to the Muslim community to enable single 
people to marry. The majority of scholars are of the view that this 
order is meant as a recommendation because there were single people 
during the time of the Prophet and they were not made to marry. Had 
this order been meant as an obligation, the Prophet would have en- 
sured they all married. In our view, this order states an obligation, 
but it does not mean that a Muslim ruler is required to compel those 
who are single to get married. 

What it means instead is that the Muslim community must help 
single people who wish to get married, thus enabling them to guard 
their chastity. The Quranic message considers this to be a practical 
measure of protection so that the Muslim community remains free 
of adultery, as it is duty bound to remain so. Providing the means to 
fulfil an obligation is also obligatory. 

We should remember though that the Quranic message is a fully 
integrated system. Hence, it provides adequate measures to set the 
economy of the Muslim community on the right footing. Thus, it pro- 
vides good job opportunities for those who are able to work, so that 
they do not need assistance from the treasury. However, in excep- 
tional situations, the public treasury is required to provide such as- 
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sistance. This means that in the economic system of the Quranic mes- 
sage, everyone has an income to meet their needs. The provision of 
Jobs giving adequate income is a duty of the Muslim state and a right 
owing to individual citizens. Giving financial assistance by the рис 
treasury is the exception, not the rule. 


FINANCIAL HELP FOR MARRIAGE 

When, despite all this, there remain in the community single men 
and women who are poor, unable to meet the expenses of marriage, 
the Muslim community must help them marry. The same applies to 
POW/slaves, of both sexes. However, this duty applies in the first 
place to their masters, if they can meet such expenses. Poverty should 
never be an impediment preventing marriage when single men or 
women are suitable for marriage and are willing. It is God who pro- 
vides for all. He has made it clear that He will give them enough 
when they choose the clean and healthy way, guarding their chastity 
through marriage. If they be poor, God will enrich them of His grace. 
(24:32) 

Until the Muslim community provides the necessary help to en- 
able them to get married, single people are instructed to guard their 
chastity. Let those who find not the means for marriage have restraint 
until God enriches them of His grace. (24:33) This He certainly does, 
because God will be of them (f), the female, Forgiving, Compassion- 
ate. (24:33) He does not stint the means of a person who wants to 
stick to the way of purity and chastity as He is fully aware of people’s 
intentions. 

We see how the Quranic message provides a practical solution 
to a real problem. Every individual who is fit to marry should be able 
to do so, even though he or she may lack the necessary financial abil- 
ity. In most cases, money, ог the lack of it, is the most difficult barrier 
that prevents people from getting married. 

It is recognized that the presence of POW/slaves within the com- 
munity allows moral standards to fall, encouraging loose moral atti- 
tudes because, generally speaking, slaves have a weaker sense of 
human dignity. At the same time slavery was inevitable at the advent 
of the Quranic message, considering the need to apply the same rules 
to captives of war taken by Muslims as Muslim captives received at 
the hands of their non-Muslim captors. Yet the Quranic message took 
a unilateral initiative to free POW/slaves whenever possible, until a 
new world order allowed for the total abolition of slavery. It is in this 
vein that the Quranic message required that a POW/slave who 
wished to buy his own freedom should be freed in return for an 
agreed sum of money which he paid to his master. And for those who 
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are looking for emancipation from among what your right hands pos- 
sessed, contract with them if you knew good in them. (24:33) 

When а POW/slave signs a deed of freedom, the money he earns 
through his own work belongs to him so that he can fulfil his com- 
mitment under the deed of freedom. What is more is that he can right- 
fully claim to be helped from zakat funds: And give them of the 
wealth of God which He gave you. (24:33) The only condition that 
applies in such situations is that the master should be aware that the 
POW/slave is a good person. The goodness that the sign refers to is 
that the POW/slave should be a Muslim in the first place, and that 
he or she should be able to earn their living through their work. A 
freed POW/slave should not become a liability to society, or forced 
to resort to degrading practices in order to survive. The Quranic mes- 
sage lays down a system of social security which is very practical. It 
does not raise empty slogans nor does it try to meet them without 
looking at the realities that follow. It does not merely seek to free 
POW/slaves without giving that freedom real meaning. POW/siaves 
will not achieve a real standard of freedom unless they are able to 
eam their living so that they neither beg nor resort to some dirty prac- 
tices to survive. Some such practices are far worse than being a 
POW/slave. 

The Quranic message frees POW/slaves in order to cleanse so- 
ciety, and so avoid it becoming more contaminated with vice. By the 
grace of God, POW/slavery has been abolished after the signing of 
international treaties and conventions that prohibit the enslavement 
of captives of war. Under the Quranic message, slavery was allowed 
only provisionally, on the basis of measure-for-measure in the treat- 
ment of enemy captives of war. 


FAIR TREATMENT FOR THE LEAST PRIVILEGED 

What is worse than the presence of POW/slaves in the commu- 
nity is that some POW/slaves might be put to prostitution. In pre- 
Quranic days, a master might make his female POW/slaves 
prostitutes, taking some or all of their wages. This form of prostitu- 
tion continues to be practised today. As the Quranic message wants 
the social environment to be pure, it forbids all adultery, particularly 
this form of prostitution. Compel not your spiritual warriors (f) 
against their will to prostitution when they (f) wanted chastity, that 
you be looking for the advantage of this present life. And whoever 
compels them (f) to it against their (f) will, yet after their (f) compul- 
sion, God will be of them (f), the female, Forgiving, Compassionate. 
(24:33) This sign warns those who force their maids into prostitution, 
and rebukes them for seeking to enrich themselves in this highly im- 
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moral way. It also promises those who are forced to it forgiveness 
and mercy. 

The prohibition of compelling girls, who wish to maintain their 
chastity, into prostitution for financial gain was part of the Quranic 
method of cleansing the social environment and of blocking all dirty 
methods of satisfying sexual desires. When prostitution is condoned 
in society, it tempts many people because it is so easy. When such 
avenues are not available, people have to seek the clean way of mar- 
riage to satisfy their natural desires. 

There is no validity in the argument that prostitution works as a 
safety device to protect families, or that it is the only way to satisfy 
a natural need when marriage is difficult, or that unless such an easy 
way is found, people assault honorable women. This is indeed a 
twisted argument that confuses causes and results. Sexual desire must 
remain clean, pure and directed to serve the purpose of procreation, 
so that new generations can grow up in a clean environment. Com- 
munities must reform their economic systems so that everyone can 
have a reasonable standard of living which enables him or her to 
marry. Should there remain exceptional cases, these would be prop- 
erly considered and appropriate treatment found for them. This leaves 
no need for prostitution, or filthy brothels where those who want to 
ease the pressure of their natural sexual desire can throw aside their 
burden, in the same way as garbage is publicly thrown over a 
dunghill. It is the economic system that should be reformed so as to 
prevent such filth from existing. The inadequacy of economic sys- 
tems should never be the basis of an argument for brothels where hu- 
manity is exceedingly humiliated. 

This is exactly the method the Quranic message adopts, provid- 
ing an integrated system that maintains purity and helps people pre- 
serve their chastity. It is a system that provides a bridge linking this 
world with heaven, and elevates humanity to a sublime level that is 
enlightened with God’s guidance. 

The whole passage concludes with a sign that provides suitable 
comments on its subject matter: And, certainly, We caused to descend 
to you manifest signs and a parable of those who passed away before 
you and an admonishment for ones who are God-conscious. (24:34) 
Its signs are clear. They show the truth, leaving no room for ambi- 
guity or distortion. It portrays the fate of earlier communities that de- 
viated from the divine method and the punishment meted out to them. 
The Quran also provides an admonition for the God-conscious who 
realize that God watches all that we do. Thus, they stand in awe of 
God and they follow the right path. All the rules and the rulings out- 
lined in this passage fit well with this comment which emphasizes 


Lesson 102(4) 
(SAN) + 56 • (626-627 CE) 
the bond between people’s hearts with God Almighty who bestowed 
this Quran from on high. 


STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications), We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions. (solve problems, and 
resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 
HOW ARE ASSUMPTIONS USED IN THE QURAN? 

When students study Quranic concepts, there is something that they find 
in the signs that refer to assumptions people make. For example: Assumes he 
that none has power over him? He says: 1 have caused abundant wealth to 
perish. Assumes he that none sees him? Make we not two eyes for him and a 
tongue and two lips and guided him to the two open highways? Yet he rushed 
not onto the steep ascent. What will cause you to recognize what the steep as- 
cent is? It is the liberating of a bondsperson or feeding on a day possessing 
famine an orphan, possessor of kinship, or a needy, possessor of misery. 
Again, it had been among those who believed and counseled one another to 
having patience and counseled one another to clemency. (90:5-90:17) 

Much of what is wrong with human thought can be found in the uncritical 
or unexamined assumptions that underlie it. For example. students often ex- 
perience the world in such a way as to assume that they are observing things 
just as they are, as though they were seeing the world without the filter of a 
point of view. People they disagree with, of course, they recognize as having 
a point of view. Say: Shall We tell you who will be ones who are losers by 
their actions? It is those whose endeavoring went astray in this present life 
while they assume that they are doing good by their handiwork. (18:103- 
18:104) 

One of the key dispositions of critical thinking is the on-going sense that 
as humans students always think within a perspective, that they virtually never 
experience things totally and absolutely. There is a connection therefore be- 
tween thinking so as to be aware of their assumptions and being intellectually 
humble. Assumed humanity that they will be left because they say: We believed 
and they will not be tried? (29:2) 

All reasoning must begin somewhere, must take some things for granted. 
Any ‘defect’ in the assumptions or presuppositions with which the reasoning 
begins is a possible source of problems. Assessing skills of reasoning involves 
assessing the ability to recognize and articulate their assumptions, again ac- 
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cording to the relevant standards. Assumed those who sought to do evil deeds 
that We will make them equal with those who believed and did as the ones in 
accord with morality? Are their living and dying equal? How evil is the judg- 
ment they give! (45:21) 

A Quranic thinker’s assumptions may be stated clearly or unclearly; the 
assumptions may be justifiable or unjustifiable, crucial or extraneous, consis- 
tent or contradictory. The feedback students receive from teachers on their 
ability to meet the relevant standards will be a large factor in the improvement 
of the Quranic student reasoning. Or assumed you that you would enter the 
Garden while God knows not those who struggled among you and knows the 
ones who remain steadfast? (3:142) 

Assumptions usually operate at the subconscious or unconscious level of 
thought. Assumptions should be justified by sound evidence. Assumes the 
human being that We will never gather his bones? Yea! We are ones who have 
power to shape his fingers again. Nay! The human being wants to act im- 
morally in front of him. He asks: When is this Day of Resurrection? But when 
their sight will be astonished and the moon will cause the earth to be swal- 
lowed and the sun and the moon will be gathered, the human being will say 
on that Day: Where is a place to run away to? (75:3-75:10) ] 

Assume they that We hear not their secret thoughts and their conspiring 
secretly? Yea! Our messengers are near them writing down. (43:80) 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


I frequently evaluated my listening. 

I actively listening for main points. 

I was able to summarize what my instructor said in my own words. 
I was able to elaborate what is meant by key terms 
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LESSON 102(5). CRITICAL THINKING STRATEGY 
GENERATING IMPLICATIONS, CONSEQUENCES 


WHAT ARE IMPLICATIONS? 
Implications follow from our thoughts. 


WHAT ARE CONSEQUENCES? 
Consequences follow from our actions. 


REASONING WELL 

The ability to reason well is measured in part by an ability to understand 
and enunciate the implications and, then, the consequences of the reasoning. 
For example: I think this or that. What does this thought imply? What would 
be the consequences if I were to act upon that thought? 


IMPLICATIONS IN REASONING 

When you spell out the implications of your reasoning: 

Have you succeeded in identifying significant and realistic implications? 

Have you confined yourselves to unimportant and unrealistic ones? 

Have you enunciated the implications of your views clearly and precisely 
enough to permit your thinking to be evaluated by the validity of those irnpli- 
cations? 

Can you trace the implications and consequences that come from your 
reasoning? 


QURANIC CHAPTER 24: THE LIGHT (AL-NuR) 
SIGNS 24:35-24:40 
Madinah: God is the Light of the heavens and the earth. 
The parable of His Light is as a niche 
in which there is a lamp. 
The lamp is in a glass. 
The glass is as if it had been a glittering star, 
kindled from a blessed olive tree, 
neither eastern nor western, 
whose oil of the olive is about to illuminate 
although no fire touches it. 
Light on light, 
God guides to His Light whom He wills! 
And God propounds parables for humanity, 
and God is Knowing of everything. (24:35) 
The Light is lit in houses God gave permission 
to be lifted up and that His Name be remembered in it. 
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Glorifying Him at the first part of the day and the eventide (24:36) 
are men whom neither trade nor trading 
diverts from the renembrance of God 
and the performing the formal prayer 
and the giving of purifying alms 
for they fear a Day when the hearts will go to and fro 
and their sight, (24:37) 
that God gives recompense to them according to the fairer 
of what they did 
and increases even more for them from His grace. 
And God provides to whom He wills without reckoning. (24:38) 
As for those who were ungrateful, 
their actions are like a mirage in a spacious plain. 
The thirsty one assumes it to be water until he drew near it. 
He finds it to be nothing. 
Instead, he found God with him 
Who paid his account in full, 
reckoning and God is Swift at reckoning. (24:39) 
Or they are like the shadows in an obscure sea, 
overcome by a wave, above which is a wave, 
above which are clouds, shadows, some above some others. 
When he brought out his hand he almost sees it not. 
And whomever God assigns no light for him, 
there is no light for him. (24:40) 


COMMENTARY? 

So far the chapter has dealt with the most crude aspects of the 
human constitution in order to purify and refine them. It has dealt 
with sexual desire, including its different appeals, as well as the in- 
clination to spread rumors and level accusations at people causing 
anger and distress. It has also dealt with indecency fermenting within 
people’s hearts, finding verbal expression and then spreading into 
actual life itself. In all these it laid down very stern punishments for 
adultery and for false accusation of committing it. It portrayed a hor- 
rid example of false accusations levelled at chaste women who are 
unaware of what is being said about them. It also provided preventive 
measures, such as seeking permission before entering other people’s 
homes, lowering one’s gaze when meeting others, and covering per- 
sonal charms and adornments. It further warned against unnecessary 
sexual excitement, encouraged marriage and the freedom of slaves 
and prohibited prostitution. All these measures, varied as they are, 
help to control the physical impulse and strengthen the motives to 
maintain one’s chastity and aspire to higher standards of purity. 
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At the conclusion of its comments on the false story about Ay- 
isha the chapter dealt with the lingering effects of that incident: in 
particular the distress, anger, distortion of values and anxiety. 

With such directives, education and refinement the chapter now 
deals with the human soul, how it suddenly lights up, aspiring to the 
great light that fills the heavens and earth. Muslims are now ready 
to receive the enlightenment that they need in a world full of light. 


Gop’s RADIANT LIGHT 

God is the Light of the heavens and the earth. (24:35) No sooner 
does this remarkable statement impart its meaning than a bright light 
spreads over the whole universe and lightens up feelings and emo- 
tions, filling hearts and minds. The entire universe swims in a radiant 
light. Screens and curtains are removed, hearts radiate, spirits fly 
high, and everything is purified in a sea of light. All shed their bur- 
dens and join together in an atmosphere of pure happiness and de- 
light. Indeed, the universe and all it contains break their fetters so as 
to let the heavens and earth meet, the distant and the near come to- 
gether, as do the animate and the inanimate. What is hidden joins 
with what is apparent, as do people’s hearts and senses. 

God is the Light of the heavens and the earth. He is the light 
from which they derive their essence as well as their perfect system. 
He is the One who gives them their existence and the law that gov- 
erns such existence. The human being has recently been able to dis- 
cover, through scientific achievements, а part of this great truth when 
what they used to call ‘matter’ was transformed, through nuclear fu- 
sion, into radiation that has no form or substance other than light. 
Thus, the human being discovered that an atom contains electrons 
that produce radiation. By contrast, the human heart was able to com- 
prehend this great truth many centuries before science made its dis- 
coveries. Every time the human heart attained a high level of purity, 
aspiring to the sublime light, it was able to understand this truth. It 
was fully comprehended by Muhammad, God’s Messenger, as he 
started his journey back from Taif, when he gave up on people and 
sought refuge with his Lord. Appealing to God Almighty, he said: I 
seek refuge in the light of Your face by which all darkness is dispelled 
and both this life and the life to come are put on their right courses. 
His heart shined with this sublime light on his night journey which 
took him from Makkah to Jerusalem and then to heaven. When later 
Ayisha, his wife, asked him whether he saw his Lord, he answered: 
It is all light. How could I see Him? 
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AN EXAMPLE PORTRAYING Gop’s LIGHT 

The human heart cannot take such abundant light for long; nor 
can it aspire to that great horizon for long. Therefore, after this state- 
ment that opens up this endless scope, the chapter begins to bring it 
closer so as to make it better understood. The example is at once tan- 
gible and practical: 

The parable of His Light is as a niche in which there is a lamp. 
The lamp is in a glass. The glass is as if it had been a glittering star, 
kindled from a blessed olive tree, neither eastern nor western, whose 
oil of the olive is about to illuminate although no fire touches it. Light 
on light, (24:35) 

This comparison seeks to put the infinite right before a mind that 
has finite ability. It simply portrays a miniscule picture to present it 
to the human being who cannot contemplate its great reality. It seeks 
to show the nature of light when the human imagination cannot en- 
tertain its endless spread. 

The sign begins by stating the fact that God is the Light of the 
heavens and the earth but then it brings us fast from this great ex- 
panse to a niche, a small artificial wall recess in which a lamp is 
placed so as to focus its light and make it shine. The parable of His 
Light is as a niche in which there is a lamp. \t adds one element of 
strength and concentration after another: The lamp is in a glass which 
protects it from the wind and purifies its light to make it stronger and 
more radiant: The glass is as if it had been a glittering star. We see 
the glass painted here as bright, transparent, almost shining. At this 
point the sign links the example and the reality, the likeness and the 
original, the small glass and the radiant star. Thus we do not concen- 
trate our reflection on the miniscule picture which is presented only 
to help us understand the great reality. 

The chapter immediately reverts to the small example of the 
lamp, which is kindled from a blessed olive tree. The purest light 
known to the first people addressed by the Quran was that of olive 
oil. But this is not the only reason for choosing this example. It is an 
example that has connotations of sacredness associated with the 
blessed tree. These connotations recall the image of the sacred valley, 
the nearest place to Arabia in which olive trees grow in abundance. 
The Quran refers to this tree and gives it special significance: And a 
tree that goes forth from Mount Sinai that bears oil and it is a sea- 
soning for the ones who eat it. (23:19-23:20) It is a tree that lives for 
ages, and it brings endless benefits to the human being through its 
oil, wood, leaves and fruit. Once again the text turns from the little 
example to remind us of the great reality. This tree is not a particular 
one, and it does not belong to a particular place or direction. It is 
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merely an example given to make the reality easier to understand. 
Hence, it is described as neither of the east nor of the west. Moreover, 
its oil is not the one we see and know. It is different and far more re- 
markable: /ts very oil would almost give light even though no fire 
had touched it. It is so transparent and bright that it almost gives light 
without buming. The example concludes with another remarkable 
statement: Light upon light. Thus, we are back with the original light 
that bears no comparison. It is God’s light that dispels all darkness 
in the heavens and the earth. It is a light whose nature and scope are 
beyond our comprehension. The aim here is to make our hearts aspire 
to see this light: God guides to His Light whom He wills! (24:35) 
Those who open their hearts to the light will see it because it spreads 
far and wide in the heavens and the earth. 1] is permanent, unending, 
unscreened, and it never fades. Whenever the human heart looks for 
it, it is sure to find it. In the midst of his confusion, man can always 
find it providing guidance and establishing a bond between him and 
his Lord. 

This comparison is given by God so as to make our minds able 
to comprehend the nature of His light. He alone knows the full extent 
of our ability:And God propounds parables for humanity, and God 
is Knowing of everything. (24:35) 

This light which spreads in abundance in the heavens and earth 
is best seen in perfect clarity in the houses of God where people’s 
hearts look up to Him, remember Him, stand in awe of Him and ded- 
icate themselves to Him in preference to all else: 

In houses which God has sanctioned to be raised so that His 
name be remembered in them, there are such as extol His limitless 
glory, moming and evening—people whom neither commerce nor 
profit can divert from the remembrance of God, and from attending 
regularly to formal prayer, and from charity; who are filled with fear 
of the day when all hearts and eyes will be convulsed; who only hope 
that God may reward them in accordance with the best that they ever 
did, and lavish His grace upon them. God gives to whom He wills 
beyond all reckoning. (24:36-24:38) 

There is a close affinity between the scene of the niche in the 
first sign and the following scene of God’s houses. This is perfectly 
in line with the Quranic method of putting together images that have 
close parallels. Likewise, there is close affinity between the lamp 
shining with light in the niche and hearts shining with the light of 
glorifying God in His houses. 

When God sanctions something, it takes place just as He has ap- 
proved. Since He has sanctioned the raising of these houses, they are 
there, functioning, purified and respected. The view showing them 
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standing tall is in harmony with God’s light that radiates throughout 
the heavens and the earth. These houses are naturally noble which 
again fits perfectly with the brilliant light described earlier. Their 
special, venerated position makes them fit for the remembrance of 
God’s name: The Light is lit in houses God gave permission to be 
lifted up and that His Name be remembered in it. (24:36) They are 
also in harmony with the radiant hearts of the believers who stand 
up in formal prayer, glorify God and extol His praises. They are men 
whom neither trade nor trading diverts from the remembrance of 
God and the performing the formal prayer and the giving of purifying 
alms. (24:37) Needless to say, trade and commerce aim to make a 
profit. Yet although these believers are engaged in such enterprises, 
they are not diverted from their obligation towards God or their fel- 
low human beings. Therefore, they attend regularly and properly to 
their formal prayers and pay their zakat and charity. These people 
for they fear a Day when the hearts will go to and fro and their sight. 
(24:37) On that day, people’s hearts and eyes will be in turmoil, un- 
steady. It is a day of utter fear and distress. Therefore, they fear what 
may happen to them then. In order to spare themselves, they are 
never diverted by their immediate concems of business and profit 
from attending to their duties towards their Lord. 

Yet despite their fear, they have high hopes that God gives rec- 
ompense to them according to the fairer of what they did and in- 
creases even more for them from His grace. (24:38) Their hopes will 
never be frustrated; for: God provides to whom He wills without reck- 
oning. (24:38) There are no limits to God’s favors and no restrictions 
on what He may wish to bestow on His devoted servants. 


DEEDS THAT COME TO NOTHING 

In contrast to this radiant light that shines throughout the heav- 
ens and the earth, focusing on the houses dedicated to God and en- 
lightening the hearts of the faithful, the chapter shows a different 
situation where no light can penetrate and no one is safe; a situation 
devoid of all goodness. That is the situation in which the unbelievers 
find themselves: 

As for the ungrateful, their deeds are like a mirage in the desert, 
which the thirsty traveller supposes to be water, but when he comes 
near to it, he finds that it is nothing. As for those who were ungrateful, 
their actions are like a mirage in a spacious plain. The thirsty one 
assumes it to be water until he drew near it. He finds it to be nothing. 
Instead, he found God with him Who paid his account in full, reck- 
oning and God is Swift at reckoning. (24:39) 

This is the first of two remarkable scenes the chapter paints of 
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the ungrateful and their destiny. Both are full of life and movement. 
In this scene their actions are shown like a mirage in an open space. 
It gives a false shine which attracts the thirsty traveller who moves 
towards it. He is totally unaware of what he might find there, other 
than the prospect of quenching his thirst. Suddenly, the whole scene 
moves swiftly, and we see the thirsty traveller arriving at this place 
but finding no water to drink. Instead, he is in for a great surprise, 
one which he could never have imagined. It is awesome, striking fear 
into his heart and leaving him utterly bewildered. What he finds is 
the realization that God has always been present with him. He had 
denied God’s existence, turned his back on Him and adopted a hostile 
attitude to faith. In his state of total oblivion to anything other than 
the water he needs, should he find there a human adversary, he would 
be startled and confused. But he finds no human opponent. He finds 
God Almighty who takes him to account. 

And then what happens? He found God with him Who paid his 
account in full All this occurs very quickly, in line with the initial 
and sudden shock. The final comment on this scene is reckoning and 
God is Swift at reckoning. Again the comment perfectly suits the ra- 
pidity of the scene. 

In the second scene layers of darkness gather on top of each 
other, to contrast with the false brightness of the mirage. Great fear 
is transmitted by the bottomless ocean engulfed in darkness, and 
waves upon waves moving in a never-ending motion. Above all this, 
dark clouds gather. Thus, layers of darkness amass, to the extent that 
if someone were to hold out their hand, they would fail to see it in 
the engulfing darkness. Hence it is a darkness that spreads an air of 
fear and panic. 

This is all a description of unbelief, which is shown as darkness 
totally isolated from the divine light that radiates throughout the uni- 
verse. It is a deep error which prevents people from seeing even the 
nearest sign of guidance, a fear that leaves no trace of security. For, 
indeed the one from whom God withholds light shall find no light at 
all, (24:40) God’s light is guidance planted in people’s hearts, giving 
them an informed insight, and a bond between human nature and the 
laws that operate in the universe at large. It is the only true enlight- 
enment. A person who is cut off from this light remains in a darkness 
that cannot be removed, in a fear without security, and in error with- 
out return. At the end he finds all his actions to be a mirage leading 
him to ruin. No action is valid unless it is based on faith. There is no 
guidance without faith, and no light unless it is God’s light. 
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STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 
Ask: 
On what evidence is my conclusion based? 
Where did I get the evidence? 
How could I find out what other evidence exists? 
What evidence supports opposing views? 
Is the evidence sufficient or do J need more? 
Is there reason to question this evidence? 
What makes it questionable? Acceptable? 
Does another view account for this evidence? 


How would your rate yourself? Ask yourself: 
Do I talk about what I have not yet done? 


Why do I do so? 
What evidence do I have? 


INTERLUDE 
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INTERLUDE: THE BATTLE OF THE TRENCH 

The Nadir tribe is bent on getting its property back. The leaders learn that 
the Quraysh are planning a final attack against the Muslims so they secretly 
send leaders from Khaybar to the pagans. The pagans ask them: You are Peo- 
ple of the Book and you are aware of our differences with Muhammad. Is our 
creed of idolatry better than the creed of Muhammad? The Nadir tribal leader 
says: Your creed is better and you are much more worthy. The Jews are 
monotheists and for monotheists to hypocritically accept idolatry is infidelity 
(kufr) to the One God. 

The Nadir join forces with the pagans along with the Kinanah and Asad, 
people of the coastlands (Tihamah), the Ghatafan of Najd, the Hawazin and 
the Sulayman. This will be the last attempt of the idolaters to destroy the Mes- 
senger and his Community. News that the Quraysh army of 10,000 men and 
300 horses have left Makkah for Madinah takes four days to reach him. He 
only has one week to prepare his defenses. 

The Messenger then sends out word to all of the surrounding area that an 
attack is imminent, that they should have patience, fear God, and obey orders. 
He then calls for a counsel of the Companions to seek their opinions as to the 
best method of defense. After several suggestions, Salman, one of the recent 
Companions, offers a suggestion. 

Salman is a Persian slave who had been purchased by a Jew of the 
Qurayzah tribe. From the time the Messenger had arrived in Madinah and 
Salman had met him, he had wanted to join the Muslim Companions but the 
price for his freedom had been set by the Jewish Qurayzah leader at the plant- 
ing of 300 palm trees and gold. While Abu Sufyan had been preparing his 
army in Makkah, joining forces with the Jewish Nadir tribe and others, Salman 
in Madinah had been in contact with the Messenger to seek his help in buying 
his freedom. The Messenger had asked the Companions to help Salman plant 
the date palms. The Companions dig out the ground and the Messenger him- 
self placed the saplings in the earth. When this had been completed, the Mes- 
senger had given Salman a piece of gold. His price complete, Salman had 
been set free. 

Now he is a Companion of the Messenger of God and offers a suggestion 
in the council meeting in regard to defending Madinah. He says: Oh Messen- 
ger of God, in Persia whenever we had feared an attack of horses, we would 
surround ourselves with a trench. Let’s dig a trench as a defense. Everyone 
agrees that this is the best approach to take. 

Each group in the Community is made responsible for a section of the 
trench. The Messenger himself works with them. It takes six days to complete. 
Abu Sufyan arrives at the head of the pagan forces. He and his army are sur- 
prised when they see the Muslim archers on the other side of a wide trench 
which had not been there before. After they receive a barrage of arrows, they 
withdraw to a safe distance and consult with one another. A member of the 
Nadir tribe's forces suggests Abu Sufyan speak to the Qurayzah tribe whose 
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fortress blocks the approach to Madinah from the south-east. They seek their 
agreement in order to be able to attack Madinah from two directions. 

The Messenger prepares the 3000 strong Muslim army for the attack. He 
hears that the Qurayzah tribe have broken their treaty with him. He fears for 
the Muslim women and children and sends Zayd and 300 men, needed for the 
trench, to patrol the streets at night. They do so with cries of: Allahu akbar, 
God is Greater throughout the night. 

The attack continues night and day. They remember Uhud and do not 
want to be caught negligent. With little to eat, a scarce water supply, and long 
hours vigil behind the trench, shooting arrows at the enemy as he tries to cross 
the trench, the Messenger feels perhaps he can break the ranks of the enemy 
by offering the Ghatafan tribe one-third of the dates of Madinah for one year 
if they withdraw. The Ghatafan tribe had been promised half the date harvest 
of Khaybar by Abu Sufyan to join against the Muslims. When the Messenger 
tells the Helpers of his plan to have the Bani Ghatafan break their ranks, Saad 
ibn Muadth says,: Oh Messenger of God, is this a command of God or do you 
do this for our sake? The Messenger answers: It is something 1 do for your 
sake and by God I do not want to do it but I see the Arabs have shot at you 
from all sides. Through this I would hope to break their assault against you. 

Saad, who had been wounded in the attack, says: O Messenger of God, 
we and these pagan people had believed in gods along with God. We had been 
idol-worshippers, not truly worshipping God nor knowing Him. At that time 
the Jews had no hope of eating one date of ours unless they were our guest or 
we traded them for something from them. And now that God has endowed us 
with the Quranic message and guided us and strengthened us with you and 
with it, should we give them our goods? By God we will give them nothing 
but the sword until He decides between us. The Messenger then says: Let it 
be as you say. 

That night, when the possibility to break the enemies’ ranks through a 
treaty with one of them is overridden, the Muslims receive a convert to the 
Quranic message during the night. Nuaym, who had been hired by Abu Sufyan 
to go to Madinah and try to prevent the Muslims from preparing to meet him 
at the Second Badr, a mission at which he failed subsequently, losing his fee 
of ten sheep, once again is in the ranks of Abu Sufyan. But something had 
happened to him during those days in Madinah. There had been a certain spirit 
among the people which had attracted him to them. Now, watching them stand 
unified in defense of their city against such overwhelming odds, he is drawn 
even more to them. He seeks out the Messenger and converts to Islam. 

He then presents the Messenger with a plan which he knows he will be 
able to carry out because none of his people know of his conversion to the 
Quranic message. He asks permission of the Messenger to lie and the Mes- 
senger says: Say whatever you have to in order to draw them away from us 
because war is deceit. 


Nuaym goes to the Bani Qurayzah who welcome him as an old friend. 
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He tells them that if the Quraysh and Ghatafan fail to defeat the Muslims, they 
will return to their homes and leave the Jews at the mercy of the Muslims. 
They should refuse to fight until they are given some of the leading men of 
the pagans as hostage. This will guarantee the pagans will not leave the area 
until the Muslims had been defeated. The Qurayzah accept his advice because 
they themselves had often considered this possibility. They agree not to tell 
anyone who so counseled them. 

Nuaym then goes to Abu Sufyan’s friends and says he has some important 
news to tell them on condition that they not say who gave them the informa- 
tion. They agree and he tells them that the Jews have informed the Messenger 
that they regret that they had gotten involved in this war. They want to offer 
Muhammad some of the Quraysh and Ghatafan leaders in return for their own 
safety. They also agree to join the Muslims. He adds that the Messenger has 
sent them his agreement. Therefore, if the Qurayzah ask for Quraysh leaders 
as hostages, the Quraysh and Ghatafan should not accept. He then tells his 
own tribe and the Ghatafan what he had told the Quraysh. 

The next day the pagans send someone to test the Qurayzah tribe. He is 
told by the Qurayzah leaders that they will not fight because the next day is 
the Sabbath and after that, they will fight only on condition that they get pa- 
gans and Ghatafan leaders as hostages. The pagans and Ghatafan realize 
Nuaym had been correct. They again send a man to the Qurayzah who says: 
We will not leave one of our leaders among you. If you are prepared to fight, 
come and do so. 

When the Qurayzah hear this, they look at each other and recall the words 
of Nuaym. They feel confirmed in their belief that the pagans and the Ghafatan 
want to trap them into battle. If they win, fine, but if they lose, they will leave 
this area and return to their homes. They send a message to both groups: we 
will not fight until we have one of your leaders at our disposal. This breaks 
the morale of the confederacy. Their unity has been broken by a newly con- 
verted Muslim. Following that, the divine help came in the form of a cold 
wind which blew away their tents and turned over their pots of food. 

When the Messenger hears of the confused position of the Quraysh, he 
commands one of his followers, Hudhayfah, to go to the enemy’s camp and 
find out what is going on. Hudhayfah says: I went to the leaders camp. I saw 
the tornado had been so strong that there is no food on the fire nor fire nor 
tents. He hears Abu Sufyan speak to his forces saying: This is not our home. 
Our animals are dying. The storm has left us no tents. The Qurayzah tribe will 
not assist us. If it best if we leave this area and return to Makkah. Hudhayfah 
then goes to the Ghatafan camp and finds it empty. 

The Messenger had been praying for three days: Oh God, Revealer of the 
Book, Swift Caller to account, turn the confederates to flight, turn them to 
flight and cause them to quake (33:9) is revealed when the battle is over. Hud- 
hayfah returns with the news for the Messenger who is offering his formal 
prayer. He finishes and Hudhayfah tells him of their victory. 
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LESSON 102(6). CRITICAL THINKING STRATEGY 
GENERATING OR ASSESSING SOLUTIONS 

Quranic critical thinkers ask questions to reach solutions. They try to find 
the best solution they can by evaluating solutions through comparing them to 
each other. Thus, it is not an evaluation independent of the various issues, but 
by comparing the various possibilities. They are not hasty. They examine a 
problem or issue at length. Quranic thinkers are also known as creative 
thinkers, thinkers who generate various possible solutions in order to find the 
best one. It may be that an issue or problem persists because the best possible 
answer has not as yet been found. As a result, Quranic creative thinkers use 
all the information that the Quranic signs give them relevant to that particular 
issue or problem. Solutions are implied in many of the implications that the 
Quranic signs give. Once students become familiar with the implications pres- 
ent in various Quranic signs, they develop a certain flexibility and imagination 
in trying to solve problems even going so far as trying new types of solutions. 
As Quranic creative thinkers they are fair-minded. They take the interests of 
others into account when generating solutions. They are realistic in their ap- 
proach not seeking a solution that they want, but finding the best solution pos- 
sible. 


QURANIC CHAPTER 24: THE LIGHT (AL-NUR) 
SIGNS 24:1-24:10 
Madinah: Have you not considered that glorifies God 
whatever is in the heavens and the earth 
and the birds, ones standing in ranks? 
Each knew its formal prayer and its glorification. 
And God is Knowing of what they accomplish. (24:41) 
And to God belongs the dominion of the heavens and the earth. 
And to Ged is the Homecoming. (24:42) 
Have you not considered how God propels clouds 
and, again, brings what is between them together? 
Again, He lays them into a heap. 
You have seen the rain drops go forth in the midst. 
And He sends down from the heaven 
mountains of rain in which there is hail. 
And He lights it on whom He wills 
and turns away from it whom He wills. 
The gleams of His lightning almost take away the sight. (24:43) 
God turns around and around the nighttime and the daytime. 
Truly, in this is a lesson for those imbued with insight. (24:44) 
God created every moving creature from water. Among them there 
is what walks on its belly and of them there is what walks on two 


Lesson 102(6) 

(SAH) • 70 • (626-627 CE) 
feet and of them there is what walks on four. God creates what He 
wills. Truly, God is Powerful over everything. (24:45) 
Certainly, We caused manifest signs to descend. 
And God guides whom He wills to a straight path. (24:46) 
And they say: We believed in God and the Messenger, and we 
obeyed, Again, a group of people among them turn away after this. 
And those are not of the ones who believe. (24:47) 
And when they were called to God and His Messenger to give 
judgment among them, then, a group of people among them are 
ones who turn aside. (24:48) 
But if they would be in the right, they would approach him 
as ones who are yielding. (24:49) 
Is there a sickness in their hearts? Or were they in doubt? 
Or be they fearful that God and His Messenger will be unjust to 
them? Nay! Those, they are the ones who are unjust. (24:50) 


COMMENTARY? 
ALL GLoriry Сор 

This is an extraordinary scene of unbelief, error and darkness in 
human life. Yet it is followed by one of faith, guidance and light in 
the great universe. This is a scene showing the entire universe with 
all that lives in it, human and jinn, planets and stars, and all beings, 
whether animate or inanimate, sharing in God’s glorification. We feel 
how awesome the scene is as we hear the glorification echoed every- 
where in the heavens and the earth: 

Have you not considered that glorifies God whatever is in the 
heavens and the earth and the birds, ones standing in ranks? Each 
knew its formal prayer and its glorification. And God is Knowing of 
what they accomplish. (24:41) 

The human being does not live alone in this universe. All around 
him, to his right and to his left, above him and beneath him, and in 
the expanse beyond, whether reached by his imagination or not, there 
are beings God has created with different natures, forms and shapes. 
All share in their belief in God, turn to Him and extol His praises. 
And God is Knowing of what they accomplish. 

The Quran directs the human being to look around him: all is of 
God’s making and all living things everywhere in the heavens and 
the earth are His creatures, glorifying Him and singing His praises. 
The Quran also directs our full attention to something we see every 
day without stirring any feeling in us because of its familiarity: it is 
the scene of birds lifting up their legs and spreading out their wings 
as they fly. They also glorify God. Each knew its formal prayer and 
its glorification. (24:41) Only the human being neglects to glorify 


Lesson 102(6) 
(SAH) • 71+ (626-627 CE) 
his Lord when he is the one who should be most aware of the impor- 
tance of believing in God and glorifying Him. 

In this scene, the whole universe appears full of humility as it 
tums to its Creator, singing His praises, addressing its formal prayers 
to Him. This it does by nature. Its obedience to God is represented 
in its laws which operate by God’s will. When the human being re- 
fines his senses, he sees this scene as reality, as though he hears the 
rhythm of God’s glorification echoed throughout the universe. He 
shares with all creatures their formal prayers and appeals to God. 
Such was Muhammad, God’s Messenger. When he walked, he heard 
the gravel under his feet singing God’s praises. Such was David too 
for when he chanted his Psalms, the mountains and birds chanted 
with him. 

And to God belongs the dominion of the heavens and the earth. 
And to God is the Homecoming. (24:42) No one should tum any- 
where other than to Him, and no refuge is to be sought except with 
Him. Meeting Him is inevitable. His punishment, if deserved, cannot 
be averted except through His grace. To Him all shall return. 


SNATCHING EYESIGHT 

Next the chapter portrays yet another scene which people pass 
by paying little attention to it. It is very pleasant to the eye, carrying 
a message to the heart and inviting the mind to reflect on God’s cre- 
ation as well as the pointers to faith available everywhere in the uni- 
verse. It provides an area to contemplate the only source of real light, 
right guidance and true faith. 

Have you not considered how God propels clouds and, again, 
brings what is between them together? Again, He lays them into a 
heap. You have seen the rain drops go forth in the midst. And He 
sends down from the heaven mountains of rain in which there is hail. 
And He lights it on whom He wills and turns away from it whom He 
wills. The gleams of His lightning almost take away the sight. (24:43) 

The scene is portrayed at leisure, slowly, with its component 
parts being raised up for reflection before they combine panorami- 
cally. All this is done deliberately, so that the very sight of these de- 
tails touches people’s hearts and awakens their minds to reflection 
on God’s perfect design. 

It is God’s design that drives the clouds from one place to an- 
other, before allowing these clouds to come together and pile up into 
a great mass. When this becomes heavy, it bears water that begins to 
ooze out and then pour down in heavy rain. When piled up, the 
clouds look like great mountains, producing small pieces of hail. No 
one sees the clouds look like mountains better than a passenger in a 
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plane that flies higher than the clouds, or moves through them. The 
scene at this elevation shows the clouds just like mountains, their 
huge sizes, steep cliffs, as well as high and low peaks. It is a scene 
that shows a reality people could not have seen before they were able 
to fly. 

These mountains are subservient to God’s orders, functioning in 
accordance with His law that governs the universe. It is in accordance 
with this law that God lets rain drop over any community He wants 
and diverts it from others as He wills. The scene is completed with 
this final statement: The gleams of His lightning almost take away 
the sight. (24:43) It thus provides an element of harmony with the 
great light that fills the whole universe. 

And yet there is another universal scene, showing the night and 
day: God turns around and around the nighttime and the daytime. 
Truly, in this is a lesson for those imbued with insight. (24:44) 

When we reflect on the alternation of the night and day, in a per- 
fect system that never fails or slackens, our senses are sharpened and 
we can better appreciate the perfection of God’s work and His law 
that governs the universe. The Quran alerts our hearts to such scenes 
which we normally overlook because of their familiarity. Yet they 
contain a clear message. Therefore, the Quran helps our hearts to al- 
ways face the universe with sharpened sensitivity and fresh reaction. 
Many a heart has wondered at the alternation of night and day. Yet it 
is always the same, losing nothing of its striking beauty. It is only 
our hearts that have lost their interaction with this great phenomenon. 
Much indeed do we lose of the beauty of this universe when we look 
at such phenomena paying little attention to them only because they 
have become familiar. 

The Quran reinvigorates our blunted sensitivity, touches our cold 
hearts and awakens our tired minds so that we can look at the uni- 
verse as though we see it for the first time. We thus stop at every phe- 
nomenon reflecting on how it works and enquiring about its secrets. 
We see God’s hand doing its work in everything around us, and we 
reflect on His wisdom and the signs pointing to Him. 

Limitless is God in His glory. He wants to give us more of His 
favors. He wants to gift us the whole universe every time we con- 
template one of its phenomena in a way that we appreciate it as 
though we are seeing it for the first time. Thus, we are alert to the 
universe and its message a countless number of times. We then enjoy 
it anew every time we look at it. 

This universe is beautiful, awesome and has a nature that is har- 
monious with our own nature. Both are derived from the same 
source, subject to the same law. Thus when we relate to the universe 
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we feel greater reassurance, and we experience the sort of happiness 
that we feel when we meet someone dear who has been absent for a 
long time. Besides, in the universe we see God’s light, for: God is 
the light of the heavens and the earth. (24:35) We experience this 
light in the great expanse of the universe, as well as within ourselves, 
at the same moment at which we look at the universe with an open 
heart that wants to understand the secret of God’s elaborate planning. 

Therefore, the Quran reawakens us time and again, drawing our 
hearts and souls to a variety of great universal scenes, so that we do 
not pass by them with closed eyes and sealed hearts. If we do, we 
end our life journey with very little gain to show for our efforts. 

The chapter continues to portray scenes of the universe arousing 
our interest in them. It shows how all life, with its rich variety, orig- 
inates from the same source, and has the same nature: God created 
every moving creature from water. Among them there is what walks 
on its belly and of them there is what walks on two feet and of them 
there is what walks on four. (24:45) 

Here the Quran states in a very simple way a great fact that con- 
firms that the origin of all creatures is water. This could mean that 
water is the basic component of all living species. It could also mean 
what contemporary scientists have been trying to prove, namely that 
life started in the sea, making water its first origin. Later, numerous 
species came into existence. 

We, however, do not like to link any fact stated in the Quran 
with scientific theory, because such theories admit change, modifi- 
cation, or abrogation. Therefore, we take this statement at its face 
value, confirming its truth which makes clear that God has created 
all living things from water. This means that having the same origin, 
they present, as we clearly see with our eyes, a wide and rich variety: 
crawlers creep on their bellies, while man and birds walk on two legs, 
but most animals use all four limbs when they walk. All this takes 
place in accordance with the laws of nature God has set in operation. 
Nothing occurs by chance or coincidence: God creates what He wills. 
Truly, God is Powerful over everything. (24:45) 

With the great variety that we see in all creatures, an almost end- 
less range of shapes, sizes, colors and characteristics is set before us. 
Yet they all originate from the same source. This suggests that it is 
all intended as such, reflecting the elaborate planning in the universe 
at large. It portrays as false the notion that life started by mere coin- 
cidence. What coincidence could give birth to such planning or such 
great variety? It is all the work of God who, in His wisdom, has given 
every living soul its shape and form and guided it to what suits it best 
in this life. 
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Having thus taken us on a broad round of inspiring universal 
scenes, the chapter brings us back to its main theme, namely good 
manners and moral values the Quran aims to establish in the Muslim 
community. Once more we see that the Quran wants hearts to be pu- 
rified so as to be bright, reflecting the great light God has placed in 
the heavens and the earth. 

Earlier in the chapter mention was made of people who are not 
distracted by their business or commercial dealings from their duties 
of remembering God, attending regularly to prayers and paying their 
zakat. It also highlighted the situation of the ungrateful, their deeds, 
the layers of darkness in which they live and their eventual destiny. 

Now the chapter speaks of the hypocrites who benefit nothing 
by the clear signs God has placed all around them, or by His revela- 
tions that set all things most clearly. These turn their backs on divine 
guidance. Even though they profess to be believers, their attitude is 
markedly different from that of believers who obey God’s Messenger 
and are happy with his judgement in their affairs and disputes. In 
marked contrast to their arrogance, the believers’ behavior confirms 
what they profess. And it is the believers that God has promised to 
establish in the land where they will be able to practise their faith 
and conduct their lives in line with His teachings. This is their reward 
for adopting the right attitude towards God and His Messenger, obey- 
ing them in all situations, despite the fact that the unbelievers stand 
in opposition to them for so doing. The chapter confirms once again 
that the unbelievers cannot defy God. They will receive their fair 
punishment in hell, the worst abode for anyone. 


CONTRASTING ATTITUDES 

Certainly, We caused manifest signs to descend. And God guides 
whom He wills to a straight path. (24:46) God’s revelations provide 
clarity, allowing God’s resplendent light to be seen. They point to 
the sources of His guidance, making clear what is good and what is 
evil. They set out the Islamic way of life without ambiguity or equiv- 
ocation. They define the divine rules which must be implemented in 
human life on earth. When people implement them in their lives and 
resort to them for judgement in their disputes, they implement a code 
that is clearly set out, providing all guarantees that ensure equity and 
justice for all, and which allow no confusion between true and false 
or permissible and forbidden. 

And God guides whom He wills to a straight path. (24:46) This 
is indeed the translation adopted by most translators. If we read it in 
this way then the statement makes clear that God’s will is free from 
all restriction. However, God has established a way to ensure guid- 
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ance. Any human being who moves towards that way will definitely 
receive God’s light and guidance. By God’s will, their path will be 
made smooth until they reach their destination. Those who tum away 
from it will lose their guiding light and become hardened in error. 
Such is God’s will with regard to providing guidance to humanity. 

The chapter points out that despite the revelations and the signs 
God had placed in the universe, there is a special type of people who 
are hypocrites, claiming to be Muslims, but showing no respect for 
Islamic values: 

And they say: We believed in God and the Messenger, and we 
obeyed. Again, a group of people among them turn away after this. 
And those are not of the ones who believe. And when they were called 
to God and His Messenger to give judgment among them, then, a 
group of people among them are ones who turn aside. But if they 
would be in the right, they would approach him as ones who are 
yielding. Is there a sickness in their hearts? Or were they in doubt? 
Or be they fearful that God and His Messenger will be unjust to 
them? Nay! Those, they are the ones who are unjust. (24:47-24:50) 

When faith ts genuinely established in a person’s heart, it is re- 
flected in that person’s behavior. Islam is a proactive faith that cannot 
remain idle. When it is genuinely accepted as a personal belief, it 
moves on to show its influence in practice. It must be translated into 
action. The Islamic method of educating its followers always seeks 
to transform the mental acceptance of faith into a practical approach 
that soon becomes a habit or a rule. At the same time, it seeks to pro- 
vide the mental motivation to make belief and action mutually com- 
plementary. 

The hypocrites used to claim that they believed in God and His 
Messenger and that they were keen to obey them, but theirs was a 
hollow, verbal claim that lacked practical credence. They simply 
turned away, making their actions belie their claims. “Surely these 
are not believers,” because believers confirm with their actions what 
they claim to be their faith. Faith is not a toy which a person uses for 
amusement before discarding it. It is something that settles in a per- 
son’s heart, reshaping his feelings and influencing his actions. More- 
over, when it is firmly established in someone’s mind and heart, there 
is no going back on it. 

Those who claimed to be believers did not hesitate to contradict 
that claim when they were summoned to put their disputes to God’s 
Messenger for judgement on the basis of His law: And when they 
were called to God and His Messenger to give judgment among them, 
then, a group of people among them are ones who turn aside. But if 
they would be in the right, they would approach him as ones who are 
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yielding. (24:48-24:49) They were well aware that a judgement made 
by God and His Messenger could only seek to establish what is right 
and ensure justice. It would never be influenced by personal likings. 
But such hypocrites did not care for justice and right. Hence, they 
were not prepared to seek the Prophet’s judgement. Indeed, they re- 
fused to put their disputes to him, except when they were sure that 
justice was on their side. In such a situation, they did not hesitate to 
go to him, declaring their prior acceptance of his judgement, because 
they were certain that it would be in their favor. It would be a judge- 
ment on the basis of God’s law that gave everyone their due. 

Such people provide a typical example of hypocrites at all times: 
they dare not declare their disbelief; so they pretend to be Muslim. 
Yet they do not submit to God’s law. When they are called upon to 
put their cases to God and His Messenger for judgement they refuse, 
seeking any excuse. They are described as unbelievers, because a 
genuine believer will never reject God’s judgement. To accept such 
judgement is the practical evidence of belief. It is the attitude that 
confirms strong belief and due respect to God and His Messenger. 
Only a person whose heart has not been enlightened by faith and who 
has not adopted Islamic manners rejects God’s Messenger’s judge- 
ment. 

Therefore, their attitude is the subject of questions that confirm 
the fact that their hearts are diseased and wonders at their doubts: /s 
there a sickness in their hearts? Or were they in doubt? Or be they 
fearful that God and His Messenger will be unjust to them? Nay! 
Those, they are the ones who are unjust. (24:50) 

The first question requires no confirmation, for heart disease is 
sure to bring about such an effect. No one with a sound human nature 
could deviate so badly from the truth. It is heart disease, a disease 
that makes someone imbalanced, unable to appreciate true faith and 
its moral code. 

The second question wonders at them doubting God’s judgement 
when they claim to believe in Him. Do they doubt that it comes from 
God, or that it is the judgement that administers justice? Whatever 
the case, their attitude differs from that of believers. 

The third question combines wonder with denunciation. Do they 
fear that God and His Messenger might be unfair to them? It is most 
singular for anyone to entertain such a fear. God is the Creator of all 
people: it is inconceivable that He would favor some of His creatures 
at the expense of others. Nay! Those, they are the ones who are un- 

just. (24:50) 

God’s judgement is the only judgement that is free of all preju- 

dice, because God is fair to all and does not deal unjustly with any- 
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one. All of His creation are to Him in the same position. Hence, He 
does not favor any of them at the expense of another. Any judgement 
other than God’s may be susceptible to unfaimess. When people leg- 
islate, they cannot entirely free themselves of leaning towards what 
serves their interests. This applies to all human beings; be they indi- 
viduals, a class or government. 

When an individual legislates, he is bound to look for what en- 
sures his own protection and serves his own interests. The same ap- 
plies when a class, country or a block of countries legislates for 
another. But when God legislates, no personal security, protection or 
interest comes into play. His legislation aims to ensure absolute jus- 
tice which cannot be achieved under any law other than divine law. 
Hence, those who reject God’s judgment, and that of His Messenger, 
are indeed unjust and wrongdoers. They do not want justice to be ad- 
ministered or right to be supreme. In fact, deep at heart they know 
that they do not doubt that God’s judgement only seeks to ensure jus- 
tice. The point is that: Those, they are the ones who are unjust. 
(24:50) 


STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view base 
on assumptions leading to consequences (implications). We use concep 
(vocabulary, ideas and theories) to interpret information (facts, data, evi 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 
Try to answer the following questions based on the signs you have 
just studied: 


What other solutions can you think of? 

What are their advantages and disadvantages? 

Are we missing any relevant facts? 

Is there anything we need to find out before we can decide which 
solution is best? 

What are the criteria for judging solutions in this case? 

How will we know if a solution is a good one? 

Why do people/have people behaved in the ways that cause the problem? 

Can you think of other cases of this problem or similar problems? 

How did the people involved try to solve them? 

What results did that have? 

Could we use the same solution, or is our case different 
in an important way? 
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How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. Do not be discouraged if you feel you have not devel- 
oped any of these abilities or just a few. It takes practice and hopefully with 
each lesson, you will improve these abilities 


ASK YOURSELF: 


What do you think is the main issue in each of the Quranic examples? 
Let me see if 1 understand you; do you mean x or y? 

How does this relate to our discussion (problem, issue)? 

Could you give me an example? 

Would this be an example? 

Could you explain that further? 

Would you say more about ht? 

Why do you say that? 

What do you think so-and-so meant by his remark? 
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LESSON 102(7). CRITICAL THINKING STRATEGY 
EXPLORING IMPLICATIONS AND CONSEQUENCES 

Critical thinkers can take statements, recognize their implications (i.e., 
if x is true, then y must also be true) and develop a fuller, more complete un- 
derstanding of their meaning. They realize that to accept a statement one must 
also accept its implications. They can explore both implications and conse- 
quences at length. When considering beliefs that relate to actions or policies. 
critical thinkers assess the consequences of acting on those beliefs. 


QURANIC CHAPTER 24: THE LIGHT (AL-NUR) 
SIGNS 24:51-24:57 
Madinah: The only saying of the ones who believe had been— 
when they were called to God and His Messenger 
that He give judgment between them—to say: 
We heard and obeyed. 
And those, they are the ones who prosper. (24:51) 
And whoever obeys God and His Messenger 
and dreads God and is God-conscious, 
those, they are the ones who are victorious. (24:52) 
And they swore by God their most earnest oaths that if thou 
wouldst command them, they would go forth. 
Say: Swear not; honorable obedience is better. 
Truly God is Aware of what you do. (24:53) 
Say: Obey God and obey the Messenger. 
But if you turn away, 
then, on him was only what was loaded on him, 
and on you was only what was loaded on you. 
And if you obey him, you will be truly guided. 
And there is not a duty on the Messenger 
but the delivering of the clear message. (24:54) 
God promised those who have believed among you 
and did as the ones in accord with morality, 
that He will make them successors in the earth, 
even as He made of those before them successors 
and He will establish for them their way of life firmly 
by which He was content with them 
and He will substitute a place of sanctuary 
in place of their fear: 
They shall worship Me—ascribe nothing as partners with Me. 
And whoever was ungrateful after that, 
then, those, they are the ones who disobey. (24:55) 
And perform the formal prayer and give the purifying alms 
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and obey the Messenger 
So that perhaps you will find mercy. (24:56 ) 
Assume not those who were ungrateful 
that they are ones who will frustrate Him in the region. 
Their place of shelter will be the fire 
and how miserable the Homecoming! (24:57) 


COMMENTARY? 
THE ROAD TO TRUE SUCCESS 

True believers have a different attitude that reflects their com- 
plete respect for God's judgement. When they are summoned so that 
God’s Messenger can arbitrate in their disputes, their reaction reflects 
the profound enlightenment of their hearts: The only saying of the 
ones who believe had been—when they were called to God and His 
Messenger that He give judgment between them—to say: We heard 
and obeyed. And those, they are the ones who prosper. (24:51) 

This is an attitude of complete obedience. There is no hesitation, 
argument or dispute, because it is an obedience based on complete 
trust that God’s judgement is right and just, and whatever differs with 
it is based on personal prejudice. Such obedience testifies to complete 
submission to God, who gives life and conducts it as He wills. It 
demonstrates full trust that what God chooses for people is infinitely 
better than what they choose for themselves. God, the Creator, knows 
His creation better than they know themselves. 

And those, they are the ones who prosper. (24:51) Since God 
conducts their affairs, organizes their relations and judges between 
them оп the basis of His knowledge and justice, they must be in a 
far better position than those who rely, in all such matters, on other 
human beings who are similarly short of knowledge. Besides, the be- 
lievers are successful because they follow a single straight path that 
allows no deviation. 

They are confident of the soundness of their code of living, fol- 
low it without hesitation, which means that their energy, talents and 
skills work in coherence. They suffer no internal division based on 
conflicting desires. They follow their own path, charted for them by 
God. 

And whoever obeys God and His Messenger and dreads God 
and is God-conscious, those, they are the ones who are victorious. 
(24:52) The previous sign spoke of obedience and submission when 
judgment is made. This sign speaks of complete obedience in all mat- 
ters, implementing every order or prohibition. Such obedience must 
be coupled with God consciousness and standing in awe of Him. The 
latter is more pervasive because it entails watching God and feeling 
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His presence at every turn. This makes a person very uneasy about 
committing anything that God has forbidden, for they are ashamed 
and fear His punishment. 

And whoever obeys God and His Messenger and dreads God 
and is God-conscious, those, they are the ones who are victorious. 
(24:52) They save themselves in this life and in the life to come. This 
is what God has promised, and God is always true to His promise. 
They deserve to triumph, as they have practically taken the necessary 
measures to ensure such a triumph. Obedience to God and His Mes- 
senger requires diligent following of the right way God in His wis- 
dom has defined for humanity. Following this way automatically 
ensures success in this life and in the life to come. Moreover, stand- 
ing in awe of God and fearing Him ensure continuity in one’s con- 
duct, helping one to ignore all temptations that lure believers away 
from their straight path. 

Obeying God and His Messenger, coupled with fearing God, 
provide a high standard of propriety that reflects a person’s enlight- 
enment and strong bond with God. 11 also reflects the dignity of be- 
lievers. Obedience to anyone or any authority means humiliation 
unless it is based on obeying God and His Messenger. No honorable 
believer will accept such humiliation, for a true believer will never 
bow his head before anyone other than God Almighty. 

Having so contrasted the attitudes of believers and hypocrites, 
the chapter now resumes its discussion of the latter’s behavior, mak- 
ing it clear that only one sort of attitude can be adopted by believers. 
It then moves on to outline God’s promise to the believers. 

And they swore by God their most earnest oaths that if you 

would command them, they would go forth. 
Say: Swear not; honorable obedience is better. Truly God is Aware 
of what you do. Say: Obey God and obey the Messenger. But if you 
turn away, then, on him was only what was loaded on him, and on 
you was only what was loaded on you. And if you obey him, you will 
be truly guided. And there is not a duty on the Messenger but the de- 
livering of the clear message. (24:53-24:54) 

The hypocrites used to solemnly swear in front of the Prophet 
that he needed only to give them his orders and they would readily 
join him on any expedition against his enemies. They would not hes- 
itate to fight for Islam under his banner. But God was fully aware 
that they were lying. Hence, He decries their assertions and looks at 
their oaths with sarcasm: Say: Swear not; honorable obedience is 
better. (24:53) This means that there is no need for their oaths, be- 
cause their obedience is too well known to need any assertion or oath. 
It is as if we say to a person whom we know to be a habitual liar that 
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he need not assert to us that he is saying the truth, because we know 
him to be always truthful. 

This sarcastic reply is followed by the assertion: Truly God is 
Aware of what you do. (24:53) He is certainly in no need of their 
oaths. He knows that they would not obey any order to go to war, 
and that they would not join the Prophet when he went on such an 
expedition. Therefore, a fresh order is given to them to show true 
obedience to God and His Messenger, not the sort they are known to 
show, because that is false. Say: Obey God and obey the Messenger. 
(24:54) 

But if you turn away, then, on him was only what was loaded on 
him, and on you was only what was loaded on you. (24:54) His only 
task for which he is answerable is to deliver God’s message, as he 
has surely done: And on you was only what was loaded on you. 
(24:54) Your task is to obey him most sincerely. But so far, you have 
not done so. However: if you obey him, you will be truly guided. 
(24:54) You will be following the right path that leads you to success 
in both this life and the life to come. And there is not a duty on the 
Messenger but the delivering of the clear message. (24:54) He is not 
responsible for your acceptance or rejection of the faith. If you tum 
away, he will not be deemed to have fallen short of fulfilling his task. 
You are the ones who will have to account for that, and you are the 
ones who run the risk of being punished for your disobedience of the 
orders given to you by God and His Messenger. 


Gop’s TRUE PROMISE 

Once the attitude of the hypocrites has been discussed and set- 
tled, the chapter leaves them aside and speaks about obedient believ- 
ers. It outlines the reward of sincere obedience and proactive faith. 
The first instalment of such reward is given in this life, before human 
beings are held to account on the Day of Resurrection. 

God promised those who have believed among you and did as 
the ones in accord with morality, that He will make them successors 
in the earth, even as He made of those before them successors and 
He will establish for them their way of life firmly by which He was 
content with them and He will substitute a place of sanctuary in place 
of their fear: They shall worship Me—ascribe nothing as partners 
with Me. And whoever was ungrateful after that, then, those, they 
are the ones who disobey. (24:55) 

Such is God’s promise to the believers who do good deeds and 
follow the Prophet Muhammad’s guidance. They will be given power 
and will be established on earth. Their state of fear will be replaced 
by a state of reassurance and security. God's promise will always 
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come true. It is, then, pertinent to ask about the nature of faith and 
the practical fulfilment of this promise by God. 

True faith, which ensures that God’s promise comes true, is great 
indeed. It influences all human activity and defines its direction. 
Once faith is well established in a person’s heart, it begins to manifest 
itself in the form of positive and constructive action undertaken for 
God’s sake and addressed to Him. It means full compliance with His 
orders in all matters, major and minor. It transforms a believer’s de- 
sires and inclinations so as to make them all in line with the Prophet’s 
guidance, because such guidance has been given to him by God. 

It is the sort of faith that fills people’s whole entity, their feelings, 
aspirations, natural inclinations, actions, movements, as well as their 
behavior at home, in society and with their Lord. All these must be 
addressed or dedicated to God alone. This is specifically mentioned 
in the chapter as justification for giving believers power and estab- 
lishing them on earth: They shall worship Me—ascribe nothing as 
partners with Me. (24:55) Idolatry can take different shapes and 
forms, and can creep into a person’s mind through a variety of ways 
and means. The chapter makes it clear however that to address any 
action or feeling to anyone other than God is a manifestation of idol- 
atry. 

Belief in God is a complete way of life. It incorporates all divine 
orders including the provision of all means, taking all precautions 
and ensuring all that is necessary to fulfil the great trust of being in 
charge of the earth and building human life on it. So what does this 
involve in reality? 

It does not just entail being in power and forming a government. 
Rather it involves all this with the proviso that it is used for promot- 
ing sound human life and the implementation of the way of life God 
has chosen for humanity. It is only through such implementation that 
humanity can achieve the level of perfection that befits the species 
God has honored. 

The trust given to man on earth is an ability to build and promote 
goodness, not to corrupt and destroy. It involves ensuring justice and 
happiness for all, not injustice or suppression. It leads to the elevation 
of humanity and human life, and not letting them sink to the level of 
animals. 

It is such power and such trust that God has promised the be- 
lievers who do good deeds. He promised to give them power on 
earth, just as He gave it to earlier communities of believers, so that 
they would put into practice the constitution He chose for humanity, 
establish justice and enable humanity to attain sublimity. People who 
spread corruption and injustice, and promote carnal desires are not 
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in the position of trustees. They are subjected to a test or are the 

means to test others. All this is done to fulfil God’s purpose. 

To further demonstrate this aspect of giving power to the believ- 
ers is the fact that this promise is followed in the same sign by a fur- 
ther one: He will establish for them their way of life firmly by which 
He was content with them, (24:55) The firm establishment of His re- 
ligion means that this will take a firm hold on people’s hearts on the 
one hand, and form the basis on which all life affairs are conducted 
on the other. God has promised the believers who do righteous deeds 
to grant them power on earth and to make their faith govern human 
life. Their faith bids them to do well, establish justice, shun worldly 
desires, and build a happy human life making good use of all the re- 
sources God has placed on earth. It also bids the believers to dedicate 
all this to God alone. 

Furthermore, God’s promise to the believers stipulates He will 
substitute a place of sanctuary in place of their fear. The Prophet’s 
Companions were for a long period of time in a state of fear. They 
could not put down their arms, even after the Prophet and his Com- 
panions had migrated to Madinah, the city that served as the first 
base for Islam in history. 


NOT INCLUDED IN GOD’S PROMISE 

And whoever was ungrateful after that, then, those, they are the 
ones who disobey. (24:55) They are the ones who do not meet God’s 
conditions, and, therefore, God’s promise does not apply to them. 

God’s promise was fulfilled once, and remained effective for as 
long as the Muslims continued to meet His conditions: They shall 
worship Me—ascribe nothing as partners with Me. (24:55) This in- 
cludes any partners, whether in the form of deities to which worship 
is addressed or desires and ambitions. They must believe and do 
righteous deeds. God’s promise applies to anyone who meets these 
conditions, and it remains in force till the end of human life. How- 
ever, victory, power and security may be slow in coming, but this 
will only be the result of a failure by the believers to meet some as- 
pects of the conditions outlined, or their failure to attend to a partic- 
ular duty involved. But when the Muslim community has benefited 
by the trials they have to endure and passed the test God sets for 
them; when they have endured fear and sought security; when they 
yeam for dignity after having suffered humiliation; when they aspire 
to having power after being weak; God’s promise will be fulfilled to 
them in spite of any opposing power. One proviso applies, however: 
in their perseverance through tests and trials, and in their aspiration 
to the fulfilment of God’s promise, the believers must always resort 
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to the means God has outlined and fulfil the conditions He has made 
clear. 

Therefore, the promise is followed with an order to attend to Is- 
lamic duties, such as prayer, zakat and obeying the Prophet. More- 
over, the Prophet and his followers must never give any weight to 
the power of unbelievers who fight them on account of their faith. 


STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 
DEVELOPING QuRANIC CRITICAL THINKING SKILLS 
Are you able to write a DBQ (Document Based Question) to examine 
a point of view of the Quranic signs you have just studied using an 
analytical tool called SOAPS? 
S = subject: What is the Quranic sign about (make it brief, one 
sentence) 
O = occasion: What is going on at the time? 
А = audience: To whom is it addressed? 
P = purpose: What is the purpose of the Quranic sign? 
S = speaker: Who is the speaker? Give some information about 
this person. 


HOW WOULD YOU EVALUATE YOURSELF AT THIS POINT? 1 АМ АТ:* 


Stage One: The Unreflective Thinker unaware of significant problems in 
my thinking) 

Stage Two: The Challenged Thinker aware of problems in my thinking 

Stage Three: The Beginning Thinker trying to improve but without reg- 
ular practice 

Stage Four: The Practicing Thinker who recognizes the necessity of reg- 
ular practice 

Stage Five: The Advanced Thinker who knows I advance in accordance 
with my practice 

Stage Six: The Master Thinker: skilled and insightful thinking has become 
second nature to me 
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LESSON 102(8). CRITICAL THINKING QURANIC MORAL TRAITS 
BELIEF IN ONE GOD (TAWHID) 


The greatest emphasis in the Quran is on the Oneness or Unity of God 
(tawhid, monotheism) which implies belief that God is One. He created the 
universe and all that is in it and that at every moment there is a new creation. 
Were We wearied by the first creation? No! They are perplexed about a new 
creation. (50:15) He created moral order among us where we are judged ac- 
cording to the merit of our deeds: Whoever does the weight of an atom of good 
will see it. Whoever does the weight of an atom of the worst will see it, (99:7- 
99:8) 

We are not judged arbitrarily: Know that God will never be One Who 
Causes to Change a divine blessing when He was gracious to a folk unless 
they first change what is within themselves. And, truly, God is Hearing, Know- 
ing. (8:53) 

This moral order works without any favor, not only in the case of indi- 
viduals, but also in the case of societies and peoples: Mention when Moses 
said to his folk: O my folk! Remember the divine blessing of God on you when 
He assigned Prophets among you and assigned kings and gives you what He 
gave not to anyone of the worlds. (5:20) 

God has entered into covenant with human beings within the limits of 
this moral order with people as such and not with particular nations or races: 
O those who believed! Be staunch in equity as witnesses to God and let not 
that you hate a folk drive you into not dealing justly. Be just. That is nearer to 
God-consciousness (taqwa). Be God-conscious of God. Truly, God is Aware 
of what you do. (5:8) 

Reason: First of all, our proof of our belief ultimately depends upon our 
ability to reason. Without reason, we would not be able to understand the 
Quranic signs nor respond to their message. The connection between faith and 
reason is the key to our Quranic critical thinking. It is through this connection 
that our thoughts and emotions grow into a harmony with each other. The 
Quran repeatedly asks us to think about the signs of God in the universe and 
within ourselves, to understand God’s presence within us and in the universe, 
and ultimately to find the truth. The concept of the Quranic signs seeks creates 
a dynamic relationship between revelation and reason: /t is a blessed Book 
that We caused to descend to you, so that they meditate on its signs and those 
who have intuition recollect. (38:29) 

Good deeds: Proof that we believe in the One God (unity) is through 
competing with one another in good deeds, (3:114; 23:61) Do good. Truly 
God loves the ones who are doers of good. (2:195) And among the good deeds 
is to obey God and to obey the Messenger. (5:92) Note that 5:92 commands 
us to obey God and to obey the Messenger. It does not say: obey God and 
obey Muhammad as a Messenger was sent to many different communities. 
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QURANIC CHAPTER 24: THE LIGHT (AL-NUR) 
SIGNS 24:58-24:61 

Madinah: O those who believed! 
Let them ask permission 
—those whom your right hands possessed (f) 
and those who reach not puberty—three times: 
Before the dawn formal prayer, 
when you lay down your garments at the time of noon 
and after the time of night formal prayer. 
These are the three times of privacy for you. 
There is not on you nor on them blame after these. 
Other than these, go about some of you with some others. 
Thus, God makes manifest to you the signs. 
And God is Knowing, Wise. (24:58) 
When infant children were fully grown among you, 
then, let them ask permission as asked permission 
those who were before them. 
Thus, God makes manifest for you His signs. 
And God is Knowing, Wise. (24:59) 
And women who are past child-bearing, 
those who hope not for marriage, 
there is no blame on them (f) 
if they lay down their (f) garments, 
not as ones who flaunt themselves and their (f) adornment. 
And that they have restraint is better for them (0), 
and God is Hearing, Knowing. (24:60) 
There is no fault on the blind nor fault on the lame 
nor fault on the sick nor on yourselves 
that you eat from your houses or the houses of your fathers 
or the houses of your mothers or the houses of your brothers 
or the houses of your sisters or the houses of your paternal uncles 
or the houses of your paternal aunts 
or the houses of your maternal uncles 
or the houses of your maternal aunts 
or of that for which you possess its keys 
or your ardent friend. 
There is no blame on you that you eat altogether or separately. 
But when you entered houses, then, greet one another 
with a greeting from God, 
one that is blessed and what is good. 
Thus, God makes manifest for you the signs 
so that perhaps you will be reasonable. (24:61) 
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COMMENTARY? 

And perform the formal prayer and give the purifying alms and 
obey the Messenger so that perhaps you will find mercy. Assume not 
those who were ungrateful that they are ones who will frustrate Him 
in the region. Their place of shelter will be the fire and how miserable 
the Homecoming! (24:56-24:57) 

Believers must maintain their bond with God, keep their minds 
and hearts on the right path through prayer, resist stinginess, purify 
themselves as individuals and as a community through the payment 
of zakat, obey the Prophet and accept his judgement, implement 
God’s law in all matters, great or small, so as to set human life on 
the path He has chosen. Believers must do all this: so that perhaps 
you will find mercy. (24:56) In this life, God’s mercy removes cor- 
ruption, fear, worry and error, and in the hereafter, it removes His 
punishment. 

Addressing them directly, God says to the believers: if you re- 
main steadfast following My path, then you need not worry about 
the might of the unbelievers. They cannot frustrate God’s purpose 
on earth. The power they apparently wield will not stand in your way. 
You are far stronger when equipped with your faith, implement your 
system and raise whatever power you can muster. In material power, 
you may not be a match for them, but believers who strive for the 
truth can work miracles. 

Islam is a great truth which must be carefully examined by any- 
one who wishes to see the fulfilment of God’s promise outlined in 
the above verses. Such a person must also look at how it came true 
in human history, understand the true meaning of its conditions be- 
fore entertaining any doubt about it or worry about the slowness of 
its fulfilment. 

Never did the Muslim community follow God’s way, imple- 
menting the constitution He has laid down, allowing it to operate in 
all spheres of life, without reaping the reward of God’s promise to 
grant it power and security. Whenever it abandoned this course, it 
went to the end of the line, suffered humiliation, lived in fear and 
misery and saw its faith retreat from guiding human life. 

Nevertheless, God’s promise remains in force, and His condi- 
tions are well defined. Whoever wants to see the promise fulfilled, 
must do their task and fulfil its conditions. No one is ever more true 
to his promises than God. 


OVERVIEW 
The Quranic message gives a complete way of life, setting a 
code that organizes human life in all situations. It lays down values 
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that govern all human relations and social actions. The Quranic mes- 
sage establishes values that are relevant to points of detail in daily 
situations and behavior, in the same way as it lays down values and 
principles that govern serious and momentous matters. It ensures har- 
mony between the two and makes acceptance by God and earning 
His pleasure the goal of all human activities. 

The present chapter provides an example of such harmony. It 
specifies certain mandatory punishments for serious offenses, and it 
speaks of seeking permission before entering others’ homes. Along- 
side the two it portrays spectacular scenes from the universe. The 
chapter then speaks of the Muslims’ proper attitude as they submit 
to the rule of God and His Messenger, contrasting this with the hyp- 
ocrites’ insolence. Alongside this comes God’s true promise to the 
believers that they will be established on earth and live in peace and 
security. In this last passage, the chapter again speaks of proper man- 
ners within the home, and when inmates need to seek permission be- 
fore entering rooms, so as not to intrude on others’ privacy. It also 
makes clear the requirement of seeking permission before leaving 
the Prophet. It also outlines the proper manner of visiting relatives 
and friends where one may partake of food. Alongside this, it outlines 
the proper way of addressing the Prophet. All these form part of the 
Islamic manners that every Muslim community should adopt, real- 
izing that the Quran provides guidance in all life situations, even 
though they may not be of a serious nature. 


Соор Manners АТ HOME 

O those who believed! Let them ask permission—those whom 
your right hands possessed (f) and those who reach not puberty— 
three times: Before the dawn formal prayer, when you lay down your 
garments at the time of noon and after the time of night formal 
prayer. These are the three times of privacy for you. There is not on 
you nor on them blame after these. Other than these, go about some 
of you with some others. Thus, God makes manifest to you the signs. 
And God is Knowing, Wise.(24:58) 

Earlier in the chapter the proper manner of seeking permission 
before entering a house is outlined. Now the chapter speaks of the 
need to seek permission within the home. Servants, who were slaves, 
and children who are not so young but have not yet attained puberty 
enter rooms without knocking to seek permission, except during 
three times of the day. These are periods of relaxation when adults 
may be undressed. These three occasions are: 1) shortly before the 
daybreak prayer, i.e. fajr, when people normally still wear their night 
garments, or they may be putting on their day clothes in readiness to 
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go out; 2) about midday when people take a nap after changing into 
more comfortable garments for relaxation; and 3) after they have of- 
fered their nightfall prayer, i.e. Ayisha. At this time, people put on 
their night clothes for more comfort. 

During these three periods, servants and children below the age 
of puberty must knock before entering rooms in the house so that 
they do not see their relatives undressed. Many people do not observe 
such manners at home, thinking little of the psychological and moral 
effects of their laxity. Or they may think that servants do not stare at 
their masters’ nakedness, or that children below the age of puberty 
do not take notice. With the progress achieved today in the field of 
human psychology, experts emphasize that people are often influ- 
enced for life by what they see or experience in childhood, and that 
such experience may cause them psychological problems that are not 
easy to cure. God, who knows everything, including the finest and 
most subtle feelings, outlines these manners which He wants the 
Muslim community to observe, so that it remains a community with 
sound hearts and minds, free from psychological problems. 

These three occasions are specified because it is more likely that 
people will be undressed. Children and servants are not required to 
knock before entry all the time, because this would be difficult to ob- 
serve, considering that these two groups frequently enter their elders’ 
rooms: either because servants are going about their tasks or because 
children cannot stay away from their parents for long. Hence the de- 
scription: “Beyond these occasions, neither you nor they will incur 
any sin if they move freely about you, attending to one another.” We 
see how the divine instruction strikes a balance between the need to 
ensure that people do not show their nakedness in front of others, 
even though they may be young or servants, and the practical need 
for easy access. Hence, the instruction does not order seeking per- 
mission to enter on all occasions. 

When children attain to puberty, the same rules of entry apply 
to them as to those who are not related to the family. This means that 
they must seek permission before entering a room at any time, in ac- 
cordance with the general rules outlined earlier in the chapter: When 
infant children were fully grown among you, then, let them ask per- 
mission as asked permission those who were before them. Thus, God 
makes manifest for you His signs. And God is Knowing, Wise. (24:59) 

We note that the final comment in these verses stresses God’s 
knowledge and wisdom, because the instructions given are based on 
His knowledge of our inner feelings and the manners that are most 
likely to refine such feelings. In His wisdom, God lays down the 
teachings that set minds and hearts on the right course. 
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RuLes RELAXED 

Earlier in the chapter orders were given requiring women to 
cover their charms and adornments so that there is little room for 
temptation or exciting desire. An exception is made here in the case 
of older women who no longer have the desire to consort with men, 
and who no longer excite men’s desires: 

And women who are past child-bearing, those who hope not for 
marriage, there is no blame on them (f) if they lay down their (f) gar- 
ments, not as ones who flaunt themselves and their (f) adornment. 
And that they have restraint is better for them (f), and God is Hear- 
ing, Knowing. (24:60) 

Such elder women may, if they choose, put aside their cloaks 
and outer garments, provided that this does not expose their naked- 
ness, and that they do not make a show, displaying their charms or 
adornments. It is better for them that they should not do so, contin- 
uing to wear their outer, loose garments. In describing such modesty 
the chapter uses the word yasta Ула, which is derived from the Ara- 
bic root ‘iffah, meaning chastity. Thus, this attitude is described as 
aiming to maintain chastity because of the close link between chastity 
and covering women’s charms, while exposing such charms is 
closely linked to temptation. This instruction is in line with the gen- 
eral Islamic view that the best method of guarding people’s chastity 
is to reduce the chances for temptation. 

God hears all and knows all. He is aware of all things, including 
what is uttered and what is entertained in one’s thoughts. The ques- 
tion here is one of intention and conscience. The chapter then tackles 
another aspect of relations with friends and relatives: 

There is no fault on the blind nor fault on the lame nor fault on 
the sick nor on yourselves that you eat from your houses or the 
houses of your fathers or the houses of your mothers or the houses 
of your brothers or the houses of your sisters or the houses of your 
paternal uncles or the houses of your paternal aunts or the houses 
of your maternal uncles or the houses of your maternal aunts or of 
that for which you possess its keys or your ardent friend. There is no 
blame on you that you eat altogether or separately. But when you 
entered houses, then, greet one another with a greeting from God, 
one that is blessed and what is good. Thus, God makes manifest for 
you the signs so that perhaps you will be reasonable. (24:61) 

Reports suggest that in the early days of Islam, Muslims used to 
eat in such houses mentioned in this sign without asking the owners’ 
permission. They also took with them poor people who were blind, 
lame or ill. Then when a sign was revealed stating: And consume not 
your wealth among yourselves in falsehood, (2:188) they felt very 
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uneasy about eating in relatives’ homes. Furthermore, such poor peo- 
ple as were blind, lame or ill felt uneasy about joining them, unless 
they were specifically invited by the owner. This reflects the keen 
sensitivity of the early Muslims, and their desire to avoid anything 
that was even remotely connected with what God prohibited. Hence, 
this present sign was revealed, making it perfectly permissible for 
relatives to eat in the homes of such relatives mentioned in the verse, 
and to bring with them such needy people as the sign describes. 

Since this sign lays down certain legislation we note how it is 
phrased, choosing its wording very carefully so as not to leave any 
room for doubt or confusion. We also note how relatives are men- 
tioned in a specific order. It starts with a reference to the homes of 
one’s own children and spouses without even mentioning these rel- 
atives. The sign includes these in the general reference to “your 
houses”, because the house of one’s son, daughter, wife or husband 
is like one’s own. Then other homes are mentioned, starting with 
those belonging to a father, mother, paternal uncle and aunt, maternal 
uncle and aunt. Added to these is a person who is entrusted with look- 
ing after one’s property, having the keys to it. Such a person may eat 
from that house in accordance with what is reasonable, not taking 
more than what he needs for his own food. Also added are friends’ 
homes so as to make the relation with them similar to that with one’s 
own relatives. Indeed, friends may be very happy for friends to eat 
at their homes without the need for any permission. But all this is 
conditional on causing no harm to the home owner. 

Having mentioned the homes in which one may eat without 
seeking prior permission, the sign continues to explain the manner 
in which such eating may take place: “You will incur no sin by eating 
in company or separately.” In pre-Islamic days some Arabs disliked 
eating alone. If such a person did not find someone to eat with, he 
would not touch the food. God lifted this restriction, because it causes 
unnatural complications. He left the matter simple to cater for all sit- 
uations. Hence people may eat alone or in company. 

The sign adds an instruction on manners to be observed when 
entering such homes where people are allowed to eat: There is no 
blame on you that you eat altogether or separately. But when you 
entered houses, then, greet one another with a greeting from God, 
one that is blessed and what is good. (24:61) The phraseology of this 
instruction in the Arabic original employs a fine touch as it says: 
“greet yourselves’ to express the meaning given in translation as 
‘greet one another’. This is an indication of the strength of the reta- 
tionship between those mentioned in this verse. A person who greets 
his relative or friend is actually greeting himself, and the greeting of- 
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fered is enjoined by God, as though coming from Him. It is thus 
blessed, full of goodness. As such it establishes a bond between them 
that is never severed. 

These instructions emphasize that the believers feel their bond 
with God in all matters and appreciate the wisdom behind divine leg- 
islation: Thus, God makes manifest for you the signs so that perhaps 
you will be reasonable. (24:61) 


STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to consequences (implications). We use concepts 
(vocabulary, ideas and theories) to interpret information (facts, data, evi- 
dence and experiences) in order to answer questions, (solve problems, and 
resolve issues). 


DEVELOPING QURANIC CRITICAL THINKING SKILLS 

WHAT 15 ACTIVE QURANIC LISTENING? 
Model active listening to responses by summarizing in your own 
words the content or gist of their answers. 
Expand on the exercise by calling on classmates to do same. 
Take time for thought processing in answering. 
Create the pause for a thoughtful response rather than expect an 

immediate reply. 

Allow for unexpected tums that suit the purpose and invite gestalt! 
Use shock or disruption to shake up a rather boring experience. 
Work in small group exercises modeled on questioning. 
Merge to incrementally larger groups. 
Give report from merged group. 
Provide for peer feedback and class discussion. 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have leamed. Do not be discouraged if you feel you have not devel- 
oped any of these abilities or just a few. It takes practice and hopefully with 
each lesson, you will improve these abilities: 


I realized that 1 sometimes think with a bias in favor of myself. 

1 realized I sometimes become irritable over small things. 

I realized that I have sometimes said something ‘irrational’ to get my way. 
I realized І have sometimes tried to impose my will upon others 
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LESSON 102(9). CRITICAL THINKING QURANIC MORAL TRAITS 


GOD-CONSCIOUSNESS (TAQWA) 

The Quran is revealed to produce this attitude of God-consciousness 
among people: an Arabic Recitation without any crookedness so that perhaps 
they would be God-conscious. (39:28) It is the presence of this moral attitude 
which saves people from destruction (27:53; 41:18) and it is this which helps 
them maintain God’s commands in their conjugal life, (2:24; 4:129) in sacri- 
fice, (5:30; 22:37) in different aspects of social life, (2:177) and in fulfilling 
faithfully their social obligations. (25:63-25:74) 

To be God-conscious (muttagi) (to guard against evil) is to exhibit virtu- 
ous conduct: // is not virtuous conduct that you turn your faces towards the 
East or the West. Rather virtuous conduct consists af: Whoever believes in 
God and the Last Day, and the angels, and the Book, and the Prophets. Proof 
of belief in the One God is in one’s actions, behavior or practicing of this 
belief which includes, among other practices: The practice of good deeds: to 
spend out of one 5 substance, out of love for God, for kin, for orphans, for the 
needy, for the wayfarer, for those who ask, for the ransom of prisoners-of- 
war; to be steadfast in prayers, and to pay the purifying alms (zakat); to fulfill 
the contracts which have been made, and to be firm and patient in pain (or 
suffering), adversity, and times of danger. Such people as follow these are pos- 
sessed of true God-consciousness. (2:177-2:178) 

The better and more lasting reward of the Lord is for those who believe 
and put their trust in Him; those who avoid the greater crimes and shameful 
deeds, and, even when they are angry, they forgive; those who hearken to their 
Lord, and establish regular prayer; who conduct their affairs by mutual con- 
sultation; who spend out of what God bestows on them for sustenance; who, 
when an oppressive wrong is inflicted on them, (are not cowed but) help and 
defend themselves; and those who recompense injury with injury in degree 
equal thereto and, better still, forgive and make reconciliation. But indeed if 
any do help and defend themselves after a wrong is done to them, against such 
there is no cause of blame. The blame is only against those who oppress people 
with wrongdoing and insolently transgress beyond bounds through the land, 
defying right and justice; for such there will be a grievous penalty. But indeed 
showing patience and forgiveness is an exercise of courageous will and reso- 
lution in the conduct of affairs. God-consciousness results in developing a 
sense of humility. 


QURANIC CHAPTER 24: THE LIGHT (AL-NUR) 
SIGNS 24:62-24:64 
Madinah: The ones who believe 
are only those who believe in God and His Messenger. 
And when they had been with him on a collective matter, 
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they go not until they asked his permission. 
Truly, those who ask thy permission, 
those are those who believed in God and His Messenger. 
So when they ask thy permission for some of their affairs, 
give permission to whom you had willed of them, 
and ask God for forgiveness for them. 
Truly, God is Forgiving, Compassionate. (24:62 ( 
The supplication of the Messenger among you 
is not as the supplication of some of you on some other. 
Surely, God knows those who slip away under cover. 
And let those who go against his command 
beware so that a test should not light on them 
or a painful punishment not light on them. (24:63 ) 
Surely, to God belongs whatever is in the heavens and the earth. 
Surely, He knows what you did. 
And on the Day when they are returned to Him, 
then, He will tell them what their hands did, 
and God is Knowing of everything. (24:64) 


COMMENTARY? 
GooD MANNERS WITH THE PROPHET 

The chapter then moves on to organizing relations within the 
larger family of the Muslim community and its leader, the Prophet 
and how Muslims should behave in his presence: 

The ones who believe are only those who believe in God and His 
Messenger. And when they had been with him on a collective matter, 
they go not until they asked his permission. Truly, those who ask your 
permission, those are those who believed in God and His Messenger. 
So when they ask your permission for some of their affairs, give per- 
mission to whom you had willed of them, and ask God for forgiveness 
for them. Truly, God is Forgiving, Compassionate. The supplication 
of the Messenger among you is not as the supplication of some of 
you on some other. Surely, God knows those who slip away under 
cover. And let those who go against his command beware so that a 
test should not light on them or a painful punishment not light on 
them. Surely, to God belongs whatever is in the heavens and the 
earth. Surely, He knows what you did. And on the Day when they are 
returned to Him, then, He will tell them what their hands did, and 
God is Knowing of everything. (24:62-24:64) 

Ibn Ishaq mentions the occasion when these verses were re- 
vealed. He says that when the Quraysh and the confederate tribes 
marched towards Madinah, pledging to annihilate the Muslims, the 
Prophet ordered the digging of a moat around the entrance to Madi- 
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nah. He himself took part in the digging work so as to encourage 
those who were also taking part. All Muslims were working hard, 
except. for a number of hypocrites. They tried to hide their lack of 
commitment by doing a little work before sneaking away, without 
the Prophet’s knowledge or permission. On the other hand, the true 
Muslims continued to work hard. If any of them needed to leave for 
some important business, he mentioned this to the Prophet, request- 
ing permission before so leaving. The Prophet granted him permis- 
sion, and he returned as soon as he had attended to the business in 
hand. They all felt that taking part in this work would earn them re- 
ward from God. God described those true believers in the sign: those 
are those who believed in God and His Messenger. In reference to 
the hypocrites who sneaked away without permission, God says: So 
when they ask your permission for some of their affairs, give per- 
mission to whom you had willed of them, and ask God for forgiveness 
Jor them. 

Whatever was the background behind the revelation of these 
verses, they include important rules for the Muslim community 
which should be observed between the leader and the members of 
that community. These rules should be so ingrained as to become 
part of the traditions, feelings and regulations within the community. 
Otherwise, the community will fall into total chaos. Thus, Ле ones 
who believe are only those who believe in God and His Messenger. 
And when they had been with him on a collective matter, they go not 
until they asked his permission. Truly, those who ask your permis- 
sion, those are those who believed in God and His Messenger. So 
when they ask your permission for some of their affairs, give per- 
mission to whom you had willed of them, and ask God for forgiveness 
for them. Truly, God is Forgiving, Compassionate. (24:62) This ap- 
plies to serious matters that require collective action, such as a deci- 
sion on going to war, or a matter that concerns the whole community. 
When such a grave matter is being considered or acted upon, believ- 
ers do not absent themselves without first obtaining their leader’s 
permission. Thus, no room is left for disorder. 

People with faith do not seek permission to leave unless they 
are in real need to do 50. Their faith and discipline ensure that they 
are not away when a Serious collective matter is at hand. The Quran, 
however, gives the Prophet, who is the leader of the Muslim com- 
munity, the right to grant or withhold such permission. (24:62) This 
means that there is no harm in withholding permission, should the 
situation require this. The leader of the Muslim community thus ex- 
ercises his authority in determining whether or not to allow an indi- 
vidual to leave, depending on how he sees the interests of the 


Lesson 102(9) 
(SAH) + 97 • (626-627 CE) 
community being best served. 

Nevertheless, the chapter makes clear that it is better for the in- 
dividual to try to overcome personal needs, so as to stay with the 
Prophet. Receiving permission to depart for a while means falling 
short on fulfilling one’s duty. Hence, it needs for the Prophet to pray 
to God to forgive those who needed to be absent for a time: “So when 
they ask your permission for some of their affairs, give permission 
to whom you had willed of them , and ask God for forgiveness for 
them. Truly, God is Forgiving, Compassionate. (24:62) This puts a 
check on the believer through his own conscience, ensuring that he 
does not seek a leave of absence in such situations unless he has very 
compelling reasons. 


A STERN WARNING TO THE DISOBEDIENT 

The chapter then alerts the Muslims to the need to address the 
Prophet with respect when they seek his permission, and indeed in 
all situations. They should not call him by his name or nickname, as 
they call each other. He is to be addressed as the man God has hon- 
ored by making him His Messenger: The supplication of the Mes- 
senger among you is not as the supplication of some of you on some 
other. (24:63) Indeed people must be full of respect for him as God's 
Messenger, so that they pay due heed to every word he says and 
every directive he gives. Teachers and leaders should be held in high 
esteem and addressed with respect. The fact that the Prophet wa: 
very modest in his approach, and easy to deal with, did not mean that 
it was appropriate for his Companions to forget that he was their 
leader who educated them and refined their manners, addressing him 
as they would address one another. Deep in their hearts, those who 
are being educated should hold their educator in high regard so that 
they are ashamed if they happen to overstep the requirements of re- 
spect when dealing with him. 

The hypocrites who sneaked away, covering for one another, are 
given a stern waming. If the Prophet could not see them, God was 
certainly watching them: Surely, God knows those who slip away 
under cover. (24:63) The Arabic wording practically shows their 
stealthy movements, as they left stealthily, like despicable cowards. 

Surely, God knows those who slip away under cover. And let 
those who go against his command beware so that a test should not 
light on them or a painful punishment not light on them. (24:63) The 
warning here is very stern. Those who disobey the Prophet’s orders, 
seeking a way different from his, sneaking away in pursuit of per- 
sonal gain or to avoid potential risk, should beware. They may find 
themselves in the midst of a situation where values and standards are 
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blurred, where the true and false are not easily distinguished and the 
community finds itself іп disarray. In such a situation no one is sure 
of his own safety. as people do not abide by the law and good may 
not be easily distinguished from evil. Such a situation is miserable 
for everyone: so that а test should not light on them or a painful pun- 
ishment not light on them. Such grievous suffering could befall peo- 
ple in this life or in the life to come, in retribution for disobeying 
God’s orders and rejecting the way of life He has laid down. 
The chapter concludes with a sign that balances the warming with 
a statement making it clear to both believers and unbelievers that 
God sees them all, and knows their actions and the intentions behind 
each action: Surely, to God belongs whatever is in the heavens and 
the earth. Surely, He knows what you did. And on the Day when they 
are returned to Him, then, He will tell them what their hands did, 
and God is Knowing of everything. (24:64) 
Thus, the conclusion aims to remind people to remain God-fear- 
ing. Being so provides the ultimate guarantee for the fulfilment of 
His orders, abiding by the rules He has set, observing the manners 
He has outlined. We have seen many of these clearly stated in this 
chapter, relating to different aspects of life, but all treated on an equal 
footing. 
STUDENT ASSIGNMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view 
based on assumptions leading to implications (consequences). We use vo- 
cabulary (concepts, ideas and theories) to interpret facts (data, evidence and 
experiences) in order to answer questions, (solve problems, and resolve is- 
sues). 


EXAMPLE OF How QuRANIC THINKING WORKS 

Quranic content is understood by thinking, organized by thinking, ana- 
lyzed by thinking, synthesized by thinking, evaluated by thinking, transformed 
by thinking. 

You will learn that the Quran teaches you HOW to think through reading 
it, writing it, speaking it and listening (hearing) to it in any language with 
which you are familiar. Of course, it is best if this is done with the original 
Arabic revelation, but not knowing Quranic Arabic should not stop you from 
learning HOW to think Quranically. It is so powerful, it should come across 
in any language in which it has been well translated, that is, a translation as 
close as possible to the original, but making sense (not a literal, word-by- 
word) or a wordy interpretation for each sign rather than a translation. In read- 
ing it, dialogue with it by asking yourself: What is the purpose of this passage? 
Do І understand what is being said? When I read these signs, I work оп the 
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text, take it apart, predict it, test it. It is a very difficult process, very labor in- 
tensive. This is close reading. What’s worth reading is worth reading well. 

Write out a part in your own words in order to better understand it, not, 
of course, to try to compete with it. Ask yourself if you can reformulate it, 
elaborate on it and give an example. Speak about it. To communicate well, 
you need to know your audience and what it is that you want to say. In order 
for listening (hearing) to be effective, it must be active. 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. Do not be discouraged if you feel you have not devel- 
oped any of these abilities or just a few. It takes practice and hopefully with 
each lesson, you will improve these abilities: 


I am able to raise basic issues. 
Тат probing beneath the surface of things. 
I am discovering the structure of my own thought. 
I am developing sensitivity to clarity, accuracy and relevance. 
І am arriving at judgments through my own reasoning. 
1 am learning to listen carefully to what others in my class say. 
1 am taking what others in my Quranic class say seriously. 
1 am beginning to look for reasons and evidence. 
1 am recognizing and reflecting on assumptions. 
I am seeking examples, analogies and objections. 
I am seeking to be empathetic to the Quranic point of view. 
1 ат looking under the surface of things for the 
meaning of the Quranic message. 
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APPENDIX: CORRELATION BETWEEN THE PRESENT ORDER OF 
CHAPTERS IN THE QURAN AND THEIR CHRONOLOGICAL ORDER 


1 = 96 42 = 5 83 = 4 
2= 68 43 = 35 84 = 30 
3=73 44=19 85 = 9 
4= 74 45 = 20 86 = 83 
5=1 46 = 56 87= 2 
6 = [1 47 = 6 88 = 8 
7= 81 48 = 27 89 =3 
8 = 87 49 = 8 90 = 33 
9 = 92 50 = 17 91 = 60 
10 = 89 51=10 92 =4 
11 =93 52=|[ 93 = 99 
12 = 94 53 = 12 94 = 57 
13 = 103 54 = 15 95 = 47 
14 = 100 55=6 96 = 13 
15 = 108 56 = 7 97 = 5 
16 = 102 57 = 31 98 = 76 
17 = 107 57 = 34 99 = 65 
18 = 109 59 = 39 100 = 78 
19 = 105 60= 40 101 = 59 
20 = 3 6|= 1 102 = 4 
21= 114 62 = 2 103 = 2 
22 = 2 63 = 3 104 = 3 
23 = 3 64 = 4 105 = 8 
24 = 0 65 = 5 106 = 9 
25 = 97 66= 46 107 = 66 
26 = 91 67 = 51 108 = 64 
27 = 85 68 = 88 109 = 61 
28 =95 69 = 18 110 = 62 
29 = 106 70= 16 111 = 48 
30 = 101 71=71 112= 5 
31 = 75 72 = 4 113 =9 
32 = 104 73 = 21 114 = 110 
33 = 77 74 = 23 

34 = 50 75 = 32 

35 = 90 76 = 52 

36 = 86 77 = 67 

37 = 54 78 = 69 

38 = 38 79 = 70 

39=7 80 = 78 

40 = 72 81= 79 


41 = 36 82 = 82 
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